p SELECT
‘ TRANSLATIONS

AAAAAA -ENGLISH

Dr. Muhammad Yusri lbrahim

6 paleoll drwludl cls Lol

Contemporary
Political Participation

Translation in-progress
Updated: 25.06.24

Draft




Considerations about the translation

e Translation provided as a teaching aid.

e Translation in progress. Book comprised of 4 chapters. 2 of 4 chapters translated:
- Chapter 1: Introduction to the Jurisprudence of Islamic Politics
- Chapter 2: Foundations and Pillars of the Jurisprudence of Islamic Politics
- Chapter 3: Ruling on Contemporary Political Participation
- Chapter 4: Questions and Answers

A complete translation may become available in the future.

e Except for the most well-known books, titles of books or research papers cited as
references are translated in the footnotes, and are mostly, if not entirely, not available in
English at present.

e Subheadings slightly modified from the original.
e This copy is the initial draft. Proofreading and revisions pending.
e Any text highlighted in green or yellow is to be proofread at the eatliest opportunity.

e [Errors in the translation are possible. Please cross-reference with the Arabic text to
ensure accuracy.
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Chapter 3: The Ruling on Contemporary Political

Participation

Introduction

Political work in its contemporary form is
broader than just:

e Forming a political party or participating
in one.

e Or directly working in a legislative
parliamentary council or a consultative
council.

e  Or establishing academic or media
political institutions.

e Or participating in regional or
international political conferences and
events.

e Or forming political pressure groups.

e Or active participation in work and
student unions, municipalities, or local
councils.

e Or creating popular movements, or
managing national coalitions.

Contemporary political participation in our
lands today involves both benefits' and
harms. The original principle is that when
good deeds are mixed with bad, pros with
cons, and when confusion and intertwining of
benefits and harms arise, one must seek
caution and patience, re-examine the
situation, and be equipped with sharp insight
when doubts appear, and complete wisdom
when desires arise. This is because “pure
benefits (masalib mahdah) are rare, as are pure
harms (mafasid mahdah). More often, situations
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involve a mix of benefits and harms, as
alluded by the Prophet’s ¥ saying, ‘Paradise is
surrounded by hardships, and Hellfire is

surrounded by desires®.”””
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evidence and is supported by diligent
scholars. Constructive feedback and review
without overstepping boundaries or being
insolent are not objectionable. We seek the
help of Allah and place our trust in Him.

Matters to Consider Because of Their Influence on
the Sharia Ruling on This Issue
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preceding the revolution.
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and sea.

2 Muslim (2822) from the hadith of Anas bin Malik, may Allah be pleased with him.
3 Qawa'id al-Ahkam by Izz al-Din ibn Abd al-Salam (1/12).



6. The stance on the heated events in
Palestine, and the position regarding both
Hamas and Israel.

Secondly: Considerations on the Internal
Front

1. The noticeable predominance of emotion
and enthusiasm among many, coupled
with a lack of wisdom and foresight.

2. What may occur from the exploitation of
events and efforts to promote
Westernization or devastating
undertakings.

3. An obvious lack of political-sense, and
the absence of expertise and experience
due to the policies of the past era.

4. 'The lack of comprehensive and integral
political projects and enterprise.

5. The difficulty in setting a vision for the
near or distant future amid severe
complexities and obstacles.

6. The possibility of the internal situation
exploding at any moment, leading to a
series of chaotic or destructive events.

7. 'The importance of having political and
social platforms, and the freedom for
Islamic advocacy (da'wabh).
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Permissibility of Parliamentary Participation
and Its Evidences

Scholars, researchers, preachers, and
contemporary thinkers have differed
regarding these forms of participation,
particularly in the formation of political
parties and participation in parliaments and
legislative councils. Their opinions vary
between those who believe that permissibility
is the correct Sharia-ruling for this issue, and
those who believe that the only ruling for this
issue is prohibition.
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Before addressing this issue, it is important to
emphasise the following:

1. There is no disagreement between
scholars, whether classical or
contemporary, on the obligation of ruling
by the Sharia of Allah. This command is
directed equally to the people and the
rulers. A necessary consequence of this
agreement is the obligation to implement
the ruling of Allah and His Messenger
when a matter has been decreed—the
believer has no choice in this matter,

“Judgement belongs to Allah alone*.”

2. Just as they do not disagree on the
prohibition of seeking judgment from a
law other than the Sharia of Allah
brought by Prophet Muhammad %, they
all agree on the sinfulness of those who
do so, or their disbelief (#akfir) if they
believe in the inadequacy of this Sharia or
prefer another law over it.

3. All scholars, past and present, agree that
[at the very least] allying with disbelievers
and supporting oppressors is prohibited.

Today, a large number of scholars have
permitted such participation, to the extent
that they can be described as the majority in
this era. Among them are those who consider
it permissible, recommended, obligatory, or
generally desirable.

Among them are:

1. The former Grand Sheikh of al-Azhar,
Jad al-Haq Ali Jad al-Haq, may Allah have
mercy on him’.

2. The former Grand Mufti of Saudi Arabia,
Sheikh Abd al-Aziz bin Baz, may Allah
have mercy on him®.

3. Sheikh Ibn Uthaymeen, may Allah have
mercy on him'.

4 Surah al-An‘am, verse 57.
> Al-Azhar Magazine, December - January (p. 918).
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7 Seties of Books and Lettets by Sheikh Abd al-Rahman Abd al-Khaliq (5/469).



4. The former Grand Mufti of Egypt,
Sheikh Dr. Nasr Farid Wasil, may Allah
preserve him®.

5. Sheikh Dr. Yusuf al-Qaradawi, may Allah
preserve him’.

6. Sheikh Dr. Abd al-Karim Zaidan, may

10

Allah preserve him™.

Along with a large number of contemporary
scholars.

Those who argue for permissibility base
their reasoning on the Quran, the Sunnah,
foundational and jurisprudential
principles, and rational evidence.

Firstly: From the Quran

1. Allah’s saying, “Yusuf said, ‘Put me in
charge of the nation’s storehouses: I am a
knowledgeable supervisor.” This is how
We established Yusuf in that land to live
wherever he wished: We grant Our mercy
to whoever We will and do not fail to
reward those who do good"'.”

Inference:

Al-Alust said, “This provides evidence for
the permissibility of seeking a position of
authority if the seeker is capable of
establishing justice and implementing the
rules of Shatia, even if it is under a
disbeliever or an unjust ruler. It may even
become obligatory to seek such a position
if the fulfilment of an obligation depends
on him and he will be assisted [by Allah]

therein'?.”
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8 Research Paper: Muslim Participation in Elections with Non-Muslims from the Legislative and Jurisprudential
Perspective in Islamic Sharia, in the Journal of the Muslim Wotld League, Volume 1, Part 2, 1422 AH (p. 481-483).
? Religion and Politics: Foundation and Refutation of Doubts by Dr. Yusuf al-Qaradawi, Publications of the
European Council for Fatwa and Research, 1st edition, 1428 AH.

10 Research Paper: Democracy and Muslim Patticipation in Elections by Dr. Abd al-Karim Zaidan (p. 60-124).

11 Surah Yusuf, verses 55-56.

12 Ruh al-Ma'ani by al-Alusi, (5/13), with slight modification.



Yusuf (peace be upon him) indeed
participated in governance within a
polytheistic society, where the rule was
not based on Islamic principles. When he
requested this position of authority, he
justified his request by highlighting his
qualities that made him suitable for the
responsibility, describing himself as “a
knowledgeable supervisor.”

Dr. Omar al-Ashqar says, “Based on all of
this, it becomes apparent to us that
participating in non-Islamic governance is
permissible, as illustrated by the story of
Yusuf (peace be upon him), if it results in
a significant benefit or the prevention of a
great harm, even if the participant cannot
bring about a radical change in the

situation'®.”

2. Allah said, “They threatened, ‘O Shu‘ayb!
We do not comprehend much of what
you say, and surely we see you weak
among us. Were it not for your clan, we
would have certainly stoned you, for you

are powetless to us'".”

Inference:

Sheikh al-Sa'di, in the benefits derived
from this verse, says, “Among them is
that Allah protects the believers through
various means, some of which they may
know, and some they may not be aware
of. He may protect them through their
tribe or their non-Muslim compatriots,
just as He protected Shu‘ayb from being
stoned by his people because of his clan.
These connections that result in
protection for Islam and Muslims are
permissible to seek, and in some cases, it
may even be necessary, as seeking
betterment is required according to one’s
capacity and ability.

Therefore, if Muslims under non-Muslim
rule strive to make the governance a
republic, where individuals and peoples
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13 The Ruling on Participation in the Ministry and Parliamentary Councils by Dr. Omar al-Ashqar (p. 32).

14 Surah Hud, verse 91.



can secure their religious and worldly
rights, it would be better than their
submission to a state that obliterates their
religious and worldly rights, seeks to
exterminate them, and reduces them to
mere labourers and servants.
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Secondly: From the Prophetic Sunnah
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Inference:

The two hadiths indicate the obligation of
enjoining good and forbidding evil, as
well as political accountability. This leads
to the view that participating in legislative

15 Taysir al-Karim al-Rahman by al-Sa'di (p. 389).
16 Reported by Muslim (49) from the hadith of Abu Sa'id al-Khudri, may Allah be pleased with him.
17 Reported by Muslim (1854) from the hadith of Umm Salamah, may Allah be pleased with her.
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councils is legitimate, as they are an
effective means for enjoining, forbidding,
and objecting within this field".

The saying of the Prophet ¥, “Today a
righteous man has died. So stand and pray
for your brother, Ashamah (the

19 »»

Negus) .
Inference:

The Negus remained a ruler over a system
that did not govern by the Sharia of Allah
after his conversion to Islam.
Nevertheless, the Prophet # regarded
him as a righteous man, prayed over him
after his death, and did not fault his
actions. What attests to his Islam is this
hadith and all the narrations mentioned
by al-Bukhari concerning the death of the
Negus, the Prophet’s announcement of
his death, his prayer over him, and his
attributing righteousness to him. This
confirms that he was a Muslim, even
though he was a king of a disbelieving
nation, ruling it according to its
customary system and traditions. Ibn
Hajar described him as “supportive and

beneficial to the Muslims®.”

Dr. Omar al-Ashqgar presented evidences
indicating that the Negus (may Allah be
pleased with him) did not rule his people
according to Islamic Sharia. Among the
evidence is his statement in his letter to
the Prophet %, “I have no control over
anyone but myself.” Additionally, his
people rebelled against him, wanting to
depose him, but Allah granted him victory
over his opponents. His defence to his
people was that he had not changed or
altered anything they knew about him,
even though he believed in Islam
internally and sent to inform the
Messenger of Allah about his belief*".
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18 Participation in Political Life (p. 215).

19 Reported by al-Bukhari (3877) and Muslim (952) from the hadith of Jabir bin Abdullah, may Allah be pleased with
them, as an elevated hadith.

20 Al-Isabah by Ibn Hajar (1/205).

21 The Ruling on Patticipation in the Ministry and Parliamentary Councils, Dr. Omar al-Ashqar (p. 74-75).
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Ibn Taymiyyah, may Allah have mercy on
him, said, ““The Negus could not rule
according to the Qur’an, as his people
would not have accepted that from him.
Often a man serves as a judge or even an
imam among Muslims and the Tatars,
harbouring a desire to implement justice,
but he is unable to do so due to external
constraints. Allah does not burden a soul
beyond its capacity... The Negus and
others like him are among the joyful folk
in Paradise, even if they did not adhere to
all the Islamic laws they were unable to
follow through with. Instead, they ruled
according to the judgments they were able

to implement™.”

Thirdly: The Jurisprudential Principles
Governing Contemporary Political
Participation

First Principle: No Politics Except What
Conforms to Sharia™

Evidence and Reasoning:

Because politics encompasses every action
that brings people closer to righteousness and
further from corruption, even if it was not
explicitly prescribed by the Messenger % or
revealed through divine revelation. The
evidence supporting this includes the actions
of the Companions, such as:

a. Uthman (may Allah be pleased with him)
burning the [additional] Qut’an copies.

b. Ali (may Allah be pleased with him)
burning the heretics.

c.  Umar (may Allah be pleased with him)
exiling Nasr bin Hajjaj*.

Al-Qarafi said, “Granting judges the flexibility
in political rulings is not contrary to Sharia.
Rather, it is supported by Sharia principles
from several perspectives...” He mentioned
among them:

22 Majmu' al-Fatawa by Ibn Taymiyyah (19/218-219).
23 I'lam al-Muwaqgi'in by Ibn al-Qayyim (4/1).
24 At-Turuq al-Hukmiyyah by Ibn al-Qayyim (13-14).
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1. The prevalence and spread of corruption,
alongside the Sharia-principle of
eliminating harm and removing hardship,
allows for rulings not explicitly stated in
texts to achieve this benefit.

2. Public Interest (maslahah mursalah). This
refers to considerations that are neither
explicitly validated nor invalidated by
Sharia. The Companions and those after
them acted upon this. Examples include:

Compiling the Qur’an [in one format].
Designating Umar as the successor.
Introduction of the Diwan system.
Establishing a prison.

Minting coins.

Starting the Islamic calendar from the
Hijra.

g. Liability of craftsmen [for damages], and
similar actions.

Mmoo op0 o

Based on the aforementioned, eliminating
injustice, achieving justice, and demanding it,
as well as utilising all means necessary to
achieve these demands, do not require explicit
textual evidence from the Sharia or a previous
example from the actions of the early
Muslims (sa/af). This includes contemporary
political participation and modern methods.

The condition, however, is that these means
and efforts must not go beyond the
overarching laws of Sharia and its regulatory
boundaries. They should not undermine any
any of the texts of Sharia. As long as these
means achieve the intended benefit without
conflicting with any specific text or
overarching principle, there is no reason to
prohibit them from a Sharia perspective.

Second Principle: Achieving the Greater
of Two Benefits and Averting the Greater
of Two Harms When They Conflict

If a benefit cannot be attained except by
incurring a harm, or if it can only be achieved
by foregoing another benefit, or if a greater
harm cannot be avoided except by incurring a
lesser harm, then the principle of Sharia is to
achieve the more complete of the benefits
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when they conflict, and to avert the greater of
the harms when they also conflict.

Evidence and Reasoning:

An examination of Sharia indicates that it is
based on considering the interests in both the
immediate and the long term, as it is revealed
by the All-Wise, All-Knowing. These interests
pertain to the servants (of Allah), for He, the
Exalted, is free of need. The righteous deeds
of the servants do not benefit Him, nor do
their wicked deeds harm Him. Consequently,
these interests are ultimately for the benefit
and advantage of the servants.

Thus:

e Providing for one's family and parents
takes precedence over voluntary
spending, even if it is for a jihad that is
not obligatory.

e A female’s travel for migration from the
land of conflict (dar al-harb) without a
guardian (mahram) is prioritised over her
remaining in the land of conflict.

e Patience with unjust leaders is encouraged
because the harm of disobeying them and
rebelling against them outweighs the
benefit of rebellion, especially given the
bloodshed it entails.

e Some unjust leaders are supported in
governance if this becomes the [only]
means to prevent someone who is more
oppressive and more corrupt, thereby
mitigating the difference or disparity
between the two evils of immorality.

e Accepting authorities that are at fault of
some violations, such as injustice and
similar transgressions, to reduce a greater
injustice and achieve a more significant
level of justice. This is because realising
these benefits brings about considerable
advantages, even if they are accompanied
by some drawbacks.
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This implies favouring participation over its
opposite despite some drawbacks. This is
based on the principle of Sharia, which aims
to achieve the better of two good outcomes
and the more significant of two benefits, and
to avert the greater of two evils and harms.

Therefore, participation that adheres to the
principles of Sharia while avoiding dangers
and harms as much as possible is a greater
good, and further from the harm that results
from leaving governance or legislation solely
to secularists and the non-religious.

Regarding this issue and particularly this
principle, Sheikh Abd al-Rahman Abd al-
Khaliq comments on the previously
mentioned words of al-Sa'di, “Hete you see
that the basis of this fatwa (legal verdict) and
this deduction from the noble verse is the
jurisprudential principle of ‘choosing the
lesser of two evils.” It is certainly better for
Muslims to strive to have power in
governance alongside non-Muslims, thereby
protecting their honour, wealth, and religion,
than to live under the forceful constraints of
non-Muslims without any rights that

safeguard any aspect of their religion or
25 9>

property™.
Third Principle: Considering the Means

The means that lead to something permissible
are themselves permissible, and vice versa.

Objectives (magasid) encompass both benefits
and harms, while means (wasa'il) are the paths
leading to them and the tools that facilitate
achieving them.

Evidence and Reasoning:

Upon examining the rulings of the Sharia, it is
found that they are often justified based on
the benefits or harms that result from
permitting or prohibiting something, and the
interests or detriments they lead to. This has
been the basis for scholars' fatwas from the
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25 Seties of Books and Letters by Sheikh Abd al-Rahman Abd al-Khaliq (5/468).
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time of the Companions, may Allah be
pleased with them, up to the present day.

Ibn al-Qayyim, may Allah have mercy on him,
said, “When the Lord, exalted be He,
prohibits something and it has paths and
means leading to it, He also prohibits and
prevents those means in order to enforce and
uphold the prohibition, and to prevent
approaching its boundaries. If He were to
permit the means and ways leading to it, this
would contradict the prohibition and entice
people towards it. His wisdom and
knowledge, exalted be He, utterly reject
this...”®”

Just as the means to something prohibited are
closed off, the means to something
permissible are opened. How much more so
when it is a duty through which religion is
established and the interests of Muslims are
secured!?

The principle is that ‘the means adopt the
same rulings as their objectives’ and ‘that
which is necessary to fulfil an obligation is
itself obligatory.’

Accordingly, the means should be opened to
achieve a goal that is demanded by Sharia,
such as empowering preachers, conveying the
truth in every field, establishing proof upon
all, competing against falsehood, and resisting
deviants.

Fourth Principle: Considering the
Consequences and Taking into Account
the Outcomes of Actions

Al-Shatibi, may Allah have mercy on him,
said, “Considering the consequences of
actions is a principle recognised and intended
by Sharia, whether the actions are in
agreement or disagreement with it. This is
because the jurist does not rule on an action
performed by an accountable person
(mutkalla) to either proceed or refrain without
considering its outcome. An action might be
legitimate due to a benefit it brings or a harm

26 T'lam al-Muwaqgi'in by Ibn al-Qayyim (3/120).
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it prevents, but its consequence might
contradict the intended purpose. Similarly, an
action might be illegitimate due to a harm it
causes or a benefit it negates, but its
consequence might be otherwise. If a ruling is
given for the first scenario based on its
apparent legitimacy, it might lead to a harm
that equals or exceeds the benefit, which
would prevent the ruling from being
considered legitimate. Likewise, if a ruling is
given for the second scenario based on its
apparent illegitimacy, it might prevent a harm
that equals or exceeds the harm avoided,
making it inappropriate to declare it
illegitimate. This is a challenging area for the
jurist, but it is rewarding and aligns with the

objectives of Shatia®.”

Evidence and Reasoning:

Many Sharia rulings, both commands and
prohibitions, are explained by their outcomes
and the results they produce. Allah, the
Exalted, prohibited insulting the idols of the
polytheists to prevent them from insulting
Allah. The Prophet ¥ forbade excessive
praise of him to protect the sanctity of
monotheism (fawhid). He refrained from
executing the hypocrites (wunafigin) so not to
deter people from entering Islam. He also did
not rebuild the Ka'bah on the foundations of
Ibrahim (peace be upon him) to prevent the
ignorant from thinking that he would change
the religion of Ibrahim.

Considering consequences was the practice of
the Companions, may Allah be pleased with
them, and those who came after them among
the scholars of fatwa. Hence, scholars
pursued the establishment of Sharia-based
benefits, even if some objectionable matters
were experienced along the way. Those who
set out to establish them must fear Allah in
avoiding these objectionable matters as much
as possible.

Scholars also pursued the establishment of
religious obligations alongside some
innovatotrs or sinners when it was not

27 Al-Muwafaqat by al-Shatbi (4/194).
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possible to establish them properly with
others. This is because neglecting these
obligations is a greater harm than the
innovations and violations these individuals
might be involved in.

Ibn Taymiyyah said, “If it is not possible to
fulfil the obligations of knowledge, jihad, and
other duties except with those who have
innovations whose harm is less than the harm
of neglecting those obligations, then
achieving the benefit of the obligation along
with a lesser harm is better than the

opposite*.”

In fact, it is permissible to appoint these
individuals to positions of authority from the
outset if they are more competent than others
in fulfilling these roles. Additionally, it is
permissible to fight alongside them to
establish their authority, despite this involving
a type of assistance in sin. This is because the
sin is not intended for its own sake [nor is it
an end in and of itself], but as a means to
achieve a greater benefit, similar to how
money is spent to ransom Muslim captives
from the hands of disbelievers.

Al-Izz ibn Abd al-Salam, in discussing the
preference for appointing the lesser evildoer
to authority, said, “If it is asked, ‘Is it
permissible to fight alongside one of them to
establish his authority and continue his
governance despite aiding him in his sin?’

We answer, ‘Yes, to mitigate the difference
between the harms of their transgressions and
to avert the greater harm. And in this there is
agreement but also a dilemma, from the point
of view that we aid the oppressor in the harm
to property to prevent harm to the body,
which is a sin. Similarly, we might aid him in
harm to the body to prevent the harm of
spilling blood, which is also a sin. However,
aiding in sin can be permissible, not because it
is a sin, but because it is 2 means to achieve a
greater interest, and likewise if the aid results
in an interest that increases the avoidance of
the corruption, similar to how money is spent

28 Majmu' al-Fatawa by Ibn Taymiyyah (28/212).
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to ransom Muslim captives from the hands of

9 2>

wicked disbelievers®.

He says elsewhere, “Aiding in sin,
transgression, debauchery, and disobedience
can be permissible, not because it is a sin, but
because it is a means to achieve an interest.
Examples of this include:

1. The money spent to free captives: it is
prohibited for the captors to take it, but
permissible for those who pay it.

2. When an oppressor wants to kill a person
for their wealth, it becomes obligatory for
the person to give up their wealth [to save
their life].

3. When a woman is forced into sexual
labour and will not be spared unless she
frees herself with her own money or the
money of someone else, then it becomes
necessary for her to give the money.

This is not, in fact, aiding in sin,
transgression, debauchery, and disobedience.
Rather, it is aiding in averting harms.
Therefore, the assistance in sin, transgression,
debauchery, and disobedience is incidental
and not intentional™.”

Ibn Taymiyyah, may Allah have mercy on
him, said, “If a capable oppressor demands
money from someone and compels them, and
a third person intervenes to reduce the
magnitude of the oppression and takes money
from him to give to the oppressor—while
preferring not to support the oppression and
preventing it if possible—that person is doing
good. However, if the intervention is to assist
the oppressor, then that person is doing

wrong’'.”

Accordingly, the primary objective is to

establish justice, achieve good, and uphold
Sharia-based interests, even if some partial
harms or specific evils arise along the way.
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31 Majmu' al-Fatawa by Ibn Taymiyyah (20/55).
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The Quranic principle states, “So fear Allah

as much as you are able™.”

Fifth Principle: Matters are Judged by
Their Objectives™

Evidence and Reasoning:

In the Prophet’s # saying, “Actions are
judged by intentions™,” there is clear evidence
for this comprehensive jurisprudential

principle.

In the sight of Allah, the one who picks up a
lost item to announce it is not the same as
one who takes it to destroy it. The first is a
good doer, while the second is a wrong doer.

The one who helps the oppressed by reducing
the oppression is not the same as one who
assists the oppressor in his wrongdoing.

The one who seeks authority to eliminate
injustice and achieve justice is not the same as
one who seeks it to dominate people, seize
wealth, violate sanctities, and aid in tyranny.

The one who gives his money to a disbeliever
to protect Muslims, such as paying the
ransom of captives, is not equal to the one
who gives it out of allegiance to the
disbelievers over the believers or to assist
them against the Muslims.

The Prophet ¥ considered offering a third of
the fruits of Madinah to the tribe of Ghatafan
on the Day of al-Khandaq (battle of the
trench)® as he was a custodian for the
Muslims to protect and defend them.

Matters are judged by their objectives,
without a doubt. Regarding this
contemporary political issue, Sheikh Ibn Baz,
may Allah have mercy on him, was asked
about obtaining a voter card with the
intention of voting for preachers and religious

32 Surah al-Taghabun, verse 16.
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33 Al-Ashbah wa al-Nazair by al-Suyuti (p. 8), Al-Qawa'id al-Fighiyyah by al-Nadwi (p. 100).
34 Reported by al-Bukhari (1) and Muslim (1907) from the hadith of Umar bin al-Khattab, may Allah be pleased with

him.

35 Repotted by Ibn Ishaq in his Sirah (Sitah Ibn Hisham: 2/223), and by al-Haythami in Majma' al-Zawa'id (6/191).
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brothers to enter the council. He replied,
“The Prophet % said, ‘Actions are judged by
intentions, and everyone will get what they
intended.” Therefore, thetre is no harm in
joining the People's Assembly if the intention
is to support the truth and not to agree with
falsehood, as this supports the truth and allies
with the Islamic advocates (du‘af). Similarly,
there is no harm in obtaining the card that
helps in electing Islamic advocates and
supporting the truth and its people. Allah is

the guide to success™.”

Sheikh Abd al-Rahman Abd al-Khaliq
comments, “Here, you see that the esteemed
Sheikh, may Allah have mercy on him, based
his fatwa on the following points:

Firstly: That this is a righteous intention to
support the truth and not an approval of
falsehood.

Secondly: That entering the People's
Assembly is a support for the truth and
joining with and supporting the Islamic
advocates.

If you add this meaning to the previous
statement of Sheikh Abd al-Rahman bin
Nasir al-Sa'di, the picture becomes clearer:
entering these councils reduces evil and
supports the truth.”

He continues by saying, “This was also the
fatwa of our esteemed father and Sheikh,
Muhammad Salih al-Uthaymeen, who
clarified this to a large number of brothers
who were students of knowledge and asked
him about the ruling on running for legislative
councils. He responded that it was
permissible to enter. Some of them repeated
the question with an explanation of the
circumstances of entering these councils, the
nature of the constitutions that govern, and
the decision-making process. His response,
may Allah preserve him, was: ‘Enter them.
Would you leave them to the secularists and
the corrupt!?’ This indicates that, in his view,
the harm that results from not entering is far
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36 Obstacles to the Implementation of Islamic Sharia, by Mana al-Qattan (p. 160).
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greater than any harm that might result from

entering, if any exists’".”

Accordingly, one who participates in these
activities in a legitimate manner is not among
those who seek arrogant superiority or to
cause corruption.

Fourthly: Evidence from Reasoning

1. Entering parliament and participating in
parliamentary life is one of the means
through which the implementation of
Sharia and the elimination of man-made
laws can be achieved. Calling the nation
to apply Sharia through electoral
campaigns will lead the people to support
candidates who include the application of
Islamic Sharia in their manifestos. Once
these candidates are elected and become
representatives, they can implement
Sharia in a proper and constitutional
manner®.

If these representatives are unable to
implement Sharia, they will be able to
adopt the cause of Islam through the
platform of parliament and will be able to
call to Allah in this important place”. This
is in accordance with the words of Allah,
“Invite to the way of your Lord with
wisdom and good instruction, and argue

with them in a way that is best*.”

2. “The Ummabh is addressed by Sharia and
is responsible for implementing the
rulings of Sharia, governing according to
it, and managing the affairs of the country
and its people according to what has been
prescribed. Since it is impractical for the
entire Ummabh to fulfil this obligation, it is
necessary for representatives to act on its
behalf in adhering to and implementing
what has been mandated by Sharia. These
representatives are chosen through the
Ummah exercising its right to elect those
who will represent and act on its behalf in
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37 Seties of Books and Lettets by Sheikh Abd al-Rahman Abd al-Khaliq (5/469-470).
38 The Book and the Sunnah Should Be the Soutces of Law in Egypt by Sheikh Ahmad Shakir (p. 40-41).
3 The Muslim Brotherhood Under the Dome of Parliament (p. 20-21).

40 Surah an-Nahl, verse 125.
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fulfilling its obligations, safeguarding its
rights and interests, and repelling from it

harm4l ”

Thus, the competent individuals must present
themselves to the Ummah to be elected and
chosen to act on its behalf in this duty. The
Ummah must select and appoint these
competent individuals. There is no other path
for the Ummabh or for these competent
individuals except through parliamentary
elections. Therefore, we must utilise the
available means to fulfil this significant duty.
It is not appropriate to abandon what is
feasible while waiting for what is not, because
‘what is feasible to achieve should not be
neglected due to those aspects that are
difficult to achieve.’
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Fatwas of the Scholars

Many scholars have issued fatwas permitting
such political participation in non-Muslim
countries. Among the foremost of these
scholars is the esteemed Sheikh Jad al-Haq,
former Grand Sheikh of al-Azhar, may Allah
have mercy on him. He was asked about the
ruling on participating in political parties in
non-Muslim countries and responded by
saying, “As long as a Muslim resides in a non-
Islamic country, it is preferable and obligatory
for him not to join or affiliate with any
political party, as he cannot be certain of his
freedom of actions. Party politics may compel
him to adhere to its principles, which are
often contrary to Islam, posing a potential
danger to him.

However, if the Muslim is strong in character,
strong in faith, influential, astute, and his
joining a political party would benefit the
Muslim minority by defending and advocating
for them, then there is no objection to
joining, provided he exercises caution and

Vigilance“.”
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# Contemporary Jurisprudential Research by Dr. Abd al-Karim Zaidan (p. 93-96).
42 Al-Azhar Magazine, December-January issue (p. 618), quoted in “On the Political Participation of Muslims in

American Society,” Dr. Salah Al-Sawy (p. 15).
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Thus, fatwas have been issued by Islamic
jurisprudence councils, including:

Fatwa of the Conference of Sharia
Scholars in North America, November
1999, Detroit, Michigan

The conference was attended by more than
60 scholars, headed by the esteemed Sheikh
Dr. Yusuf al-Qaradawi, along with a group of
scholars including Dr. Jamal Badawi, Dr.
Wahbah al-Zuhayli, Dr. Abd al-Karim

Jackson, Dr. Abd al-Sattar Abu Ghuddah, Dr.

Abd Allah al-Najjar, and Dr. Muzammil
Siddiqi. The esteemed scholars concluded
with the following decision:

“The fundamental principle is the legitimacy
of political participation in all fields where
entry into them achieves general benefits for
Muslim citizens and residents. This includes
voting, running for councils, local
governments, representatives of the people,
executive administrations, and relief and
international organisations. This is due to the
protection of Muslim interests domestically,
the clarification of Islam’s civilizational image
through practical methods and practices, and
the support of just Islamic and humanitarian

causes™®.”

Fatwa of the European Council for
Verdicts

A fatwa was issued by the councils
emphasising the necessity for Muslims in the
West to participate in elections in order to
defend their rights and present their cause of
civilizational-betterment to the society in
which they live, whether in Europe, America,
or elsewhere.

Below is the text of the verdict:

Decision (16/5): Political Participation, Its
Rulings and Guidelines

After reviewing the submitted research on
this topic, the council decided as follows:
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Firstly, the goal of political participation is to
safeguard rights and freedoms, defend ethical
and moral values, and protect the presence of
Muslims in that country and their legitimate
interests.

Secondly, the basic principle is the legitimacy
of political participation for Muslims in
Europe, which ranges between permissibility,
recommendation, and obligation. This is
indicated by the words of Allah, “And assist
each other in righteousness and piety, but do
not assist in sin and aggression*.” It is also
considered a responsibility of citizenship.

Thirdly, political participation includes
engaging in civil society institutions, joining
parties, establishing thinktanks, and
participating in elections by voting and
running for office®.

The council then began to enumerate the
guidelines for such participation.

If these scholars have permitted such political
participation in non-Muslim countries, then it
is even more appropriate for them to permit
it in Muslim countries governed by non-
Islamic systems that include both right and
wrong. In such cases, the harms are less and
the benefits are greater and more significant.

Regarding this specific issue, the Permanent
Committee for Scholarly Research and
Verdicts issued a fatwa in response to the
question: Is it permissible to vote in elections
and run for office knowing that our lands are
governed by laws other than those revealed
by Allah? The response was as follows: It is
not permissible for a Muslim to nominate
himself in the hope of joining a government
that rules by other than what Allah has
revealed and operates outside the Sharia of
Islam. Therefore, it is not permissible for a
Muslim to vote for him or anyone else who
works in such a government, except if the
Muslim candidates and voters hope that by
entering this system, they can change the

44 Surah al-Ma'idah, verse 2.

gllly Sty Goid) Blo oo Eald) BSLEL G Y
.,\.U\ s L} M\ S99 F9 43.::-})\) acil;-\ v.:ﬂ\ oF
B)fﬂ\ V_@,;-L,mj

Loyl & Oxabenadd Bl BSLEL Bp g i LY 10
dgd ade Juy L day cosalls udly ALY o 2o =Y
) 1538 Vg s o 155

ablgll latie e e &l LS 0153401

) Slage (3 LUEYI s duld) Bl oWt
3 lally (olemsdl 5SSy (YU BtV (3l
eyl 5 Wysas blsy)

Sl S alss sday ) dsd &

A M 3 bl SISl Gl cladal Vg ST
Beodl] b edal o2 ) el SO (3 Lagig OB
AT LRl il e (Jf bby g e 2hazie
LYy STy

el @) I Lol (g9l (3 ol AU o gaty
SLY @ capadl 52 o 1l e Ll sl3Yl

L Sl J5l Lo i o2 B33 O pall e W el
o (3 oot OF ey s ety OF (hodld 552 Y tas
S S angd gk Josiy ) Sl e g (SE 20
V) S ads 3 Oshamy (8 on8 ol ety Of (lacall 502
Ogrp Ogniy cpng nadad) (g0 a0 OIS
Jaalt J) S s U S ke OF U5 (3 Jss b
el e Al ) dhowy SIS 15355 (LY Any i

G YL sl ol s s ety oo o VT e ((SCH
WS WO I PRA & Qs Y Cuolis

4 European Council for Verdicts, Issues 10-11, 2007 (p. 305-300).
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governance to operate according to Islamic
Sharia. They must use this as a means to
overcome the ruling system, ensuring that
those who run for office after being elected
only occupy positions that do not contradict

Tslamic Sharia*.

Guidelines for Contemporary Political Participation

Most scholars who permit participation have
established certain guidelines, including:

1. Participation should not result in the
endorsement of false legislation, and it
should be clarified that the right to
legislate is exclusively reserved for divine
revelation, and no human being has the
right to encroach upon this.

2. Participants in these councils must make
it clear to the people that their
participation does not imply acceptance
of the current laws that contradict Sharia,
nor of the institutions that arise from
them.

3. The benefits of participation must be
evident and substantial, not hidden,
illusory, or insignificant. Participation
should not result in greater harm than the
benefits intended to be achieved or the
harms intended to be averted and
mitigated.

4. Participation in these councils does not
negate the principle of loyalty and
disavowal (a/-wala’ wa-I-bara"). Instead,
these councils should be a platform to
clarify and uphold this principle, and to
advocate for it according to the
requirements of Sharia-interests.

5. Participation in these councils should not
be seen as a substitute for the prophetic
methodology of establishing Islam and
changing the reality. Instead, it is intended
to achieve benefits and reduce harms.
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26



6. These participations should not lead to an
excessive focus on political work at the
expense of scholarly and da'wah efforts.
Priorities must be accurately assessed, and
Islamic wotk should not be confined to
this domain.

7. Participation should not lead to
compromises and concessions that are
not outweighed by substantial benefits,
which would undermine the legitimacy of
the efforts and render the work of the
Muslims ineffective.

9. Recognition that these actions fall within
the scope of ijtthad (scholarly reasoning),
where it is inappropriate to accuse
intentions or transgress against those who
hold differing opinions, or to attribute to
them reprehensible deeds. Similarly, those
who choose not to participate should not
be condemned.
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The Ruling of Obligation on Parliamentary
Participation

After presenting these evidences and based
on the previously established principle that
the ruling on such participation is determined
by what achieves and increases benefits, and
repels and reduces harms, and after
considering the current situation of our
countries and their future prospects, it is
concluded that such participation—while
observing the aforementioned guidelines—is
generally obligatory. This obligation applies to
everyone according to their capacity, similar
to calling others to Allah (da'wah), which is
fundamentally a communal obligation. If the
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necessary outcome is not achieved by those
engaged in these activities and participations,
it becomes individually obligatory on those
capable of undertaking them, in order to
support the religion and bring honour to the
Muslims. And Allah Almighty knows best.

And if the communal obligation is fulfilled
through these political practices and
participation in legislative and consultative
councils, then fulfilling it in lesser forms of
participation is even more emphasised.

Moreover, it should be beyond dispute—
given the current circumstances and
contemporary conditions—that supporting
the most suitable participants in these
elections through voting for them and
coordinating with Islamic advocates in this
effort is crucial. This coordination will
increase good, mitigate harm, achieve the best
of the two goods, and avert the worst of the
two evils.

And those who call to Allah must demand
that these candidates pursue legitimate
objectives, such as upholding the dignity of
the religion, supporting the oppressed,
establishing justice and social equity, and
lifting restrictions on the activities of those
who call to good.

Under no circumstances should differing
opinions on these participations weaken the
strength of participants from Islamic parties
in these fields or enable unsuitable candidates
to prevail.

It is obligatory to act sincerely for the sake of
Allah, prioritise the overall interests of the
Ummah over party-interests, and remember
that Allah knows the heart and speech of
every person. All praise is due to Allah, the
Lord of all the worlds.
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Chapter 4: Questions and Answers

Question 1: What if it is said: The
effectiveness of this participation is weak,
and the benefit is speculative or illusory,
rather than certain or preponderant?

Answer: As al-1zz ibn Abd al-Salam, may
Allah have mercy on him, said, “Reliance in
bringing most of the benefits of the two
abodes and warding off their harms is based
on what appears to be probable. Both worlds
have benefits which, if missed, their matter is
ruined, and harms which, if realised, their
people are destroyed. Achieving most of
these benefits by taking their means is
conjectural, not certain.”

He then mentioned, may Allah have mercy on
him, the types of workers for the Hereafter
and in this world, and that their actions are
according on their assumptions. Then he said,
“Likewise, those who consider the evidence
and strive to know the rulings rely mostly on
the assumption that they will achieve what
they seek. The sick get treated in the hope
that they will be healed. Most of these
assumptions are truthful and accurate, not
false. Therefore, it is not permissible to
disregard these likely benefits out of fear of
the rarity and falsehood of assumptions. Only

the ignorant do so*’.”

As for the lack of effectiveness, it is up to the
people of knowledge and those with
experience of the reality, and the people of
authority in the Ummah, who can balance
between the benefits and their corresponding
harms, and between the advantages and the
surrounding disadvantages.

This balancing act is the domain of great
scholars, prominent jurists, and wise experts.

47 Qawa'id al-Ahkam by 1zz al-Din ibn Abd al-Salam (1/4).
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Ibn al-Qayyim, may Allah have mercy on him,
said, “It is a narrow position and a difficult
arena. Some have been negligent and lax in it,
rending the limits futile, disregarding rights,
and emboldening the wicked to corruption.
They made Sharia appear insufficient, unable
to meet the needs of the people, in need of
something else, and blocked themselves from
correct ways of knowing the truth and
implementing it. They hindered it—despite
knowing, and others knowing, that it is
undoubtedly true and corresponds to
reality—thinking that it contradicts the
principles of Sharia.

By Allah, it did not contradict what the
Messenger brought, but it did contradict what
they understood of his Sharia through their
ijtihad. What led them to this was a deficiency
in understanding the Sharia and a deficiency
in understanding the reality, and in applying
one to the other. When the rulers saw this
and saw that their affair (authority) would not
be acceptable to them except through what
these people understood from the Sharia,
they created from their political situations a
long-lasting harm and widespread corruption.
The situation escalated and became difficult
to remedy, making it hard for those
knowledgeable in the true principles of Sharia
to rescue people from these predicaments.
Another group went to the opposite extreme,
permitting actions that contradict the rulings
of Allah and His Messenger.

Both groups have erred due to their
deficiencies in understanding what Allah sent
His Messenger with and revealed in His
Book. Allah, the Exalted, sent His
Messengers and revealed His Books so that
people might uphold justice, which is the
foundation of the heavens and the earth. If
signs of justice appear and its face becomes
clear by any means, then there is Allah’s
Sharia and religion. Allah, the Exalted, is
more knowledgeable, wiser, and more just
than to limit the paths, signs, and indications
of justice to certain ways, while excluding
what is more apparent, stronger in evidence,
and clearer in indication, thus not considering
it a part of His Sharia and not ruling
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according to it when it exists and is
established. Rather, He has clarified, through
what He has legislated, that His objective is
the establishment of justice among His
servants and that people uphold fairness.
Therefore, any path by which justice and
fairness are achieved is part of the religion
and is not contrary to it.

Thus, it cannot be said that justice-politics
contradicts what is stated by Sharia. Rather, is
in accordance with it, and even more so, itis a

part of it*.”

Question 2: What if it is said: Isn’t in this
approach a support for the oppressors, a
contradiction to the doctrine of
disavowing them (bara’), or a breach of
the obligatory loyalty (wala') by
nominating some individuals whose
conduct is disapproved of or who are
suspected of blame in their religion?

Answer: As al-1zz ibn Abd al-Salam, may
Allah have mercy on him, said, “It may be
permissible to assist in sin, transgression,
debauchery, and disobedience not from the
perspective of it being a sin, but from the
perspective of it being a means to a benefit”.”

The verifying scholars said, “The forbidden
support is the acceptance of the oppressors’
injustice, promoting and embellishing that
method to them and others, and participating
with them in any of those aspects. However,
interacting with them to prevent harm or to
gain an immediate benefit is not considered

support (rukun)™.”

When the righteous enter this field, loyalty to
them is obligatory, and aiding them is
essential, while aiding their enemy is
contradiction, and opposing those other than
them is subject to review.

Moreover, it is not the case that participating
in these fields entails siding with the people of

48 At-Turuq al-Hukmiyyah by Ibn al-Qayyim (18/407).
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% Tafsir al-Razi (407/18).
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disbelief and corruption; for there are still
people of goodness and faith, even if
goodness is relative among people.

Finally, matters are judged by their objectives.
Thus, he who enters to uphold the word of
Allah is not like he who enters these councils
for seeking arrogant superiority over others or
wealth or status. No one turns from a light in
which there is darkness to a darkness in
which there is no light.

Question 3: What if it is said: Joining
political parties undermines or detracts
from the essence of faith because they are
ideological parties?

Answer: Political parties that are not founded
on an ideological basis do not define the
identity of their members, and joining them
does not undermine the essence of their faith.
Each individual in such parties is dealt with
according to their own stance.

However, a party does not acquire an Islamic
description unless its members come together
on the basis of Islam, calling for the
implementation of Sharia, and supporting the
Muslim community. As for parties that raise
the banner of secularism, this reflects on the
ruling of the group, but not on individual
members specifically, except after the
fulfilment of conditions and the removal of
obstacles (tabagquq al-shurut wa intifa" al-
mawan ).

Parliamentarians who advocate for Sharia and
align with it—even if they interpret their
presence among others—are rewarded. Those
who align with the camp of secularism are
sinful and blameworthy. Each person is
treated according to what they deserve.
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Question 4: What if it is said: Can we call
for the formation of an Islamic party? And
how legitimate is the forming of parties?

Answer: Given the current contexts that
surround us, this is not prohibited. It depends
on the readiness and good preparation for it.
The goals sought by the reformers cannot be
achieved all at once, so there is no harm in
gradual progress and prudent building.

It is crucial for the people of Islam to come
together on common ground and to enter
into political alliances with others, similar to
Hilf al-Fudul and the Mutayyibin, to agree on
supporting the oppressed, deterring the
oppressor, achieving freedom for those
calling to Allah, and expanding the
implementation of Islam in the land and
among the people. The Prophet % said about
such alliances, “I witnessed an alliance in the
pre-Islamic era which I would not wish to
have even red camels in exchange for it. If
were called to it in Islam, I would certainly

respond the same”'.”

The term ‘hilf* (pact, alliance) is closely related
in meaning to hizb (party). Sheikh al-Islam
Ibn Taymiyyah said, “As for the head of the
party: it is the head of the group that forms a
party, meaning they become a party. If they
are united on what Allah and His Messenger
have commanded, without any addition or
omission, then they are believers who have
their rights and bear their responsibilities...
The permissibility is supported by the general
commands in the Quran and Sunnah to
cooperate in righteousness and piety. As for
the saying of the Prophet £, “There is no
alliance in Islam™,” it means: no alliance that
necessitates heredity among the allies, nor an
alliance on what Sharia forbids™.
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51 Reported by al-Bayhaqi in his Sunan (6/367), al-Tabari in Tahdhib al-Athar (the missing part) (1/17), and al-

Tahawi in Sharh Mushkil al-Athar (15/221).

52 Majmu' al-Fatawa by Ibn Taymiyyah (11/92).

53 Reported by al-Bukhari (2290), and Muslim (2529).
54 Sharh Sahih Muslim by al-Nawawi (16/82).
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As for the claim that political plurality
through forming parties is not permissible in
an Islamic state, this discussion is relevant
when there is a state whose reference is Islam
and whose laws are derived from Sharia.
However, given the current dominance of
secularism and the exclusive engagement of
its adherents in political work, the principles
of Sharia-politics in times of oppression and
coercion are broader than in times of
freedom and choice. Matters are based on
averting the greater of two evils, achieving the
higher of two benefits, and committing the
lesser of two harms.

It is beneficial for the Sons of the Da'wah,
with its various groups today, to recognise
that the current reality in our countries, in
particular, is not yet ready to welcome Islamic
advocates (du‘af) in advanced leadership
positions such as ministries, let alone the
presidency. The most appropriate and
significant goal at this time is relative
participation within these legislative and
consultative councils, and the reclaiming of
platforms for guidance, influence, education,
teaching, culture, and preaching. This is better
for the people, more beneficial, and less likely
to create pretexts for attacks on the Ummah
from all internal and external sides. Allah
alone is the source of help.

Question 5: What about accepting a civil
state and the position on it?

Answer: The term ‘civil state’ is used by
secularists to mean a secular non-religious
state, by liberals to mean a state elected by the
people rather than the military, and by some
Muslims to refer to a state that aligns with the
Islamic state, not a theocratic state that
governs by divine right, where the ruler is
considered a representative of God, not of
the nation, and where the ruler holds the
exclusive right to legislate and declare what is
permissible and forbidden!

Therefore, within the framework of Islamic
political jurisprudence, there is no objection
to dealing with either the second or third
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concept to expand the scope of good and
reduce the scope of evil.

As for the first meaning, it contradicts the
social contract of these countries on the one
hand, and those who call for it are an obscure
minority with no significant weight in society
on the other hand. They are influenced by
what happened in Europe under the corrupt
rule of the popes, which was based on deviant
beliefs, false cosmological theories,
disgraceful practices and behaviours, and a
disregard for the intellect of rational people
and the knowledge of empirical scientists.
There is nothing in our religion or history that
resembles this corrupt European legacy.

Abandoning ruling by what Allah has revealed
as major disbelief and the immediate and
unconditional implementation of Sharia might
not be suitable as the current phase’s public
stance. This is because it could provide
grounds for defamation and obstruction of
Allah’s path, and strengthen the claims of
secularists who seek support from Jews and
Christians in the West.

This should be considered in light of Sharia-
politics.

There is no objection to cooperating in this
matter with non-Islamic advocates and non-
Muslims under this understanding, so as to
avoid the forming of a civil state according to
an extreme secular concept.

Cooperating with non-Islamic advocates and
non-Muslims is not prohibited or rejected
when establishing justice, reducing evil, or
preventing harm.

It is permissible for a sinner, innovator, and
dhimmi (non-Muslim under the protection of
Islam) to join the Muslims in jihad and
receive a share of the spoils, provided their
betrayal is protected against and their
goodwill towards Muslims is assured™.

% Al-Mughni by Ibn Qudamah (9/207-206).
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The relationship with non-Muslims is built on
numerous principles, including Allah’s saying.
“O mankind, indeed We have created you
from male and female and made you peoples
and tribes that you may know one another™,”
and His saying, “Invite to the way of your
Lord with wisdom and good instruction®’,”
and His saying, “And cooperate in
righteousness and piety, but do not cooperate

in sin and aggression’r’g.”

Question 6: Is what is happening in our
lands considered a fitnah (tribulation)
that should be avoided?

Answer: The term ‘fitnah’ has several
meanings, including trial and test. Allah says,
“Do people think that they will be left to say,
‘We believe,” and they will not be tested? And
We certainly tested those before them, and
Allah will surely make evident those who are
truthful, and He will surely make evident the
liars™.”

And it also includes situations of confusion
and ambiguity, leading to division and
disagreement, whether accompanied by
fighting or not; these are also considered
fitnah. Ibn Taymiyyah, may Allah have mercy
on him, said, “The fitan (trials) which involve
mutual shunning, hatred, slander, and cursing
are fitnah, even if they do not reach the level

60 »>

of fighting™.

If someone cannot discern the truth during
times of fighting, they are not obligated to
withdraw and distance themselves from what
they are not capable of doing.

As for considering what is happening as a
fitnah, this is not correct as of now. And
considering that the obligatory stance—if it
were a fitnah—is to withdraw, is also a
mistake.

50 Surah al-Hujurat, verse 13.

57 Surah al-Nahl, verse 125.

58 Surah al-Ma'idah, verse 2.

59 Surah al-Ankabut, verses 2-3.

©0 Jami' al-Masa'il by Ibn Taymiyyah (6/42).
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In the fitnah that involved fighting, a group
of the Companions, may Allah be pleased
with them, fought on both sides, while
another group abstained.

What is happening in our countries fall into
the first category, not the second. Therefore,
everyone must strive to achieve good, avert
evil, increase benefits, and reduce harms.

For the people of Islam to withdraw from the
matter means its complete loss, the
dominance of enemies over Islam, and the
missed opportunity for the people of
goodness and the calling to Allah.

Question 7: What is the duty regarding
the provocative actions currently being
carried out by some Christians and their
repeated aggressions against Muslims?

Answer: The Christians of Egypt should
remember theit secure coexistence under the
protection of Muslims for successive
centuries and the tolerance, familial relations,
and kindness they have been treated with.
They should not answer to a resentful
minority among them, either from within or
from the Copts abroad, who deceive them
and sacrifice their security and stability.

And the people of Islam must deny the
Zionist-aligned West any pretext for foreign
intervention in Egypt under the pretence of
persecuting a Christian minority or alleviating
the oppression allegedly inflicted upon them.
Allah Almighty says, “And do not argue with
the People of the Scripture except in a way
that is best, except for those who commit

injustice among them®'.”

There is no doubt that allowing official
authorities to handle these destructive
demonstrations is more beneficial than
popular confrontations, which may incite
turmoil and provoke crises.

61 Surah al-Ankabut, verse 46.
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As for the issue concerning the Muslim
women detained in churches in Egypt, the
Egyptian judiciary will inevitably deliver its
just verdict, providing a compelling argument
for their release and return to the embrace of
Islam and the Muslims. Therefore, the people
of da'wah should reassure the hearts of the
Muslims and restrain their hands until justice
is achieved and oppression is defeated. Then
the believers will rejoice at Allah’s victory.
Allah Almighty says, “And say, “Truth has
come, and falsehood has vanished. Indeed,
falsehood is bound to vanish®*”, and “And
Allah is in control over his affair, but most of
the people do not know®.”

Question 8: Is it correct to say that those
Muslims who do not participate in the
political process today are extremists?

Answer: Political participation is not an
individual obligation; rather, it is a communal
obligation. Whoever performs it and things
are organised then he has achieved the
objective and removed hardship. Given the
current confusion and the conflicting interests
and harms, those who refrain from it have
their justifiable reasons, and there is no blame
in an issue based on ijtihad regarding its
context. It is not appropriate in the context of
a flawed democracy to consider acceptance of
the democratic process as the criterion for
moderation ot extremism. Likewise, it is
incorrect to assert that Islamic work must
proceed exclusively in this path and no other.
The establishment of Allah’s religion can be
achieved through this means and also through
others.

In any case, everyone is facilitated for what
they were created for, prepared to practice it,
and able to bear its burdens. When communal
obligations conflict, the most important and
beneficial should be prioritised, and what a
Muslim is capable of and finds easy should be
given precedence over what they are
incapable or find difficult.

62 Surah al-Isra', verse 81.
63 Surah Yusuf, verse 21.
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All participants in these political practices
should beware of compromises that do not
yield significant benefits and advantages, and
of accepting or practicing something that is
not permissible according to Sharia without
valid justification.

Finally, they should also be cautious of
secularists’ attempts to divide the Islamic
movement into moderates and extremists, an
old and ongoing strategy that continues to
evolve.

Anis Mansour said, ““The National Party
includes the slogan of Islamic Sharia in its
program to split the fundamentalist
opposition. This strategy needs more time to
succeed”.”

Question 9: What stages should the
contemporary Islamic da'wah adopt now
that its groups have begun political
participation and parliamentary life?

Answer: Preparing for political participation
is essential and indispensable. It will to go
through several stages, including:

1. Political Education: Islamic advocates
and students of knowledge first need to
study the jurisprudence of Sharia-politics
to establish its constants, understand the
points of consensus, and recognise areas
of disagreement and flexibility. This
should be followed by studying
contemporary political science, its
principles, and foundations, familiarising
themselves with its trends and
terminology to evaluate its experiences
and practices. This includes
understanding the pros and cons of its
practice, reviewing the experiences of
Muslims in this field, and learning from
the lessons of Sudan, Turkey, Kuwait,
Bahrain, Indonesia, Pakistan, and other
countries.

64 Magazine al-Yassar, Issue 1, March 1990 (p. 50).
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Political Training: This includes raising
awareness, gaining knowledge, training
and practice. This can be achieved by
engaging in various forms of political
work within municipalities, local councils,
student and work unions, forming
political pressure groups, and interacting
positively with different segments of
society. This process should develop
political behaviour, practice, and a
political-sense among the members of the
Islamic da'wah and the community as a
whole, so that the average person
understands that his vote is a trust and
that supporting political causes is both a
religious and societal responsibility.

There is no doubt that promoting the
comprehensiveness of Islam as a religion,
state, practice and application is one of
the most important objectives that the
sons of Islam should be educated and
raised on in these challenging
circumstances.

Political Struggle and Ijtihad: This
stage involves the establishment of
political parties and entities, addressing
contemporary issues, practicing Sharia-
politics, academically and practically
addressing the current reality, forming
alliances with like-minded individuals,
confronting the enemies of the Ummah
and religion, and presenting clear
arguments against secularists, liberals, and
dissenters. It also involves understanding
the positions and stances of the
opposition in their opposition and
resistance to Sharia-politics.

During this stage, efforts are made
practically to establish Allah’s Sharia
instead of the policy of ‘throwing dust in
the eyes,” as one academic described it,
“When we look at the constitutions of
Islamic countries, we find that most of
them merely include the well-known
statement ‘Islam is the religion of the
state.” This statement does not obligate
the state to implement the rulings of
Islamic Sharia. It is merely a respectful

s By osll B oiay 1ny tpmslonnd) A1 — Y
Sy SLadl 3 wled) ol DAV ) FUE W)
Lzl olela 55y gl SLladly 209kl sl
Lme Jolidly cadlasdl puzsl il s e Juladly (ol
ol o seiy Bl By sl 0S8 ot (g
) oy Sy et ot maaly 2o spe ) (LY
i ghons Bawlndl 0LLiad 502 el Oy (&Ll wono O

sl o= (& Bnazty do )2

@ Ol el Lede 3 OF g &) Aol ol a lilasy
daall (29 b)) ods

Led (o8 e 0y o qulnd! Slgez Yl Slgh) —¥
Gypanll Bl e (s3aBy cpmled) ULy 1Y)
Ahlan I U n By it anled) Lo Sl
el L 451585 (aiblshl mo L Gty cidesy deals

Coginally cxdlllly cxdllddl e ikt alisy (plly Y
o)l 3 Cro)lall Calloay Jilae ey il
LW W W | )

A g ) Sal) e (St Al s Y o s
Lt e 3y “Osall @l 53 Tl e Yoy
Jedl lus s 3 ka5 Lall 4 13y 1l kol s
el padl GUs e ol 18 Len e ad L Ly
Pl e e Y i sy Al e ey gl
B YL pa Loy it e 2l ST kel alsal) Lo
LS wlis o eV W EESRURIWA R T
Blay, 23 (3 g2l a1 alial) pued alglll Lgadis

40



acknowledgment of the religion to which
the majority adheres or an atonement
offered by the state for not adhering to

Sharia rulings in its legislation“ J’

95 The Crisis of Political Thought by Dr. Abd al-Hamid Mutawalli (p. 23).
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