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Considerations about the translation 
 

• Translation provided as a teaching aid. 
 

• Translation in progress. Book comprised of 4 chapters. 2 of 4 chapters translated: 
 
     - Chapter 1: Introduction to the Jurisprudence of Islamic Politics 
     - Chapter 2: Foundations and Pillars of the Jurisprudence of Islamic Politics 
     - Chapter 3: Ruling on Contemporary Political Participation 
     - Chapter 4: Questions and Answers 
 
A complete translation may become available in the future. 
 

• Except for the most well-known books, titles of books or research papers cited as 
references are translated in the footnotes, and are mostly, if not entirely, not available in 
English at present. 
 

• Subheadings slightly modified from the original. 
 

• This copy is the initial draft. Proofreading and revisions pending. 
 

• Any text highlighted in green or yellow is to be proofread at the earliest opportunity. 
 

• Errors in the translation are possible. Please cross-reference with the Arabic text to 
ensure accuracy. 
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Chapter 3: The Ruling on Contemporary Political 
Participation 

 
 
Introduction 
 
Political work in its contemporary form is 
broader than just: 
 
• Forming a political party or participating 

in one. 
 

• Or directly working in a legislative 
parliamentary council or a consultative 
council. 
 

• Or establishing academic or media 
political institutions. 
 

• Or participating in regional or 
international political conferences and 
events. 
 

• Or forming political pressure groups. 
 

• Or active participation in work and 
student unions, municipalities, or local 
councils. 
 

• Or creating popular movements, or 
managing national coalitions. 

 
Contemporary political participation in our 
lands today involves both benefits1 and 
harms. The original principle is that when 
good deeds are mixed with bad, pros with 
cons, and when confusion and intertwining of 
benefits and harms arise, one must seek 
caution and patience, re-examine the 
situation, and be equipped with sharp insight 
when doubts appear, and complete wisdom 
when desires arise. This is because “pure 
benefits (masalih mahdah) are rare, as are pure 
harms (mafasid mahdah). More often, situations 

ديهتم  
 

: نوكي نأ نم معأ ةرصاعلما هتروص في يسايسلا لمعلا نإ  
 
هيف ةكراشم وأ يسايس بزلح انًيوكت  
 
ىروش وأ نيالمرب يعيرشت سلمج في لمعل ةًرشابم وأ  
 
ةيملاعإ وأ ةيملع ةيسايس تاسسؤلم ءًاشنإ وأ  
 
ةيلود وأ ةيميلقإ ةيسايس تايلعافو تارتمؤم في ةًكراشم وأ  
 
يسايس طغض تاعاملج انًيوكت وأ  
 
تeدلب وأ ةيبلاط تاداتحا وأ ةينهم ت`اقن في لاًعاف ارًوضح وأ  
تايلمح وأ  
 
ةينطو تافلاحتل ةرادإ وأ ةيبعش تارايتل ادًايجإ وأ  
 

لحاصم اهفنتكت مويلا kدلاب في ةرصاعلما ةيسايسلا ةكراشلماو  
تائيسل` تانسلحا تطلتخا اذإ هنأ لصلأاو ،دسافمو  

، راضلماو عفانلما ينب مزلاتو هابتشا عقوو تايبلسل` تايبايجلإاو  
، ثحبلا ةداعإو ،ثيترلاو نيأتلا بلطي نأ — دسافلماو لحاصلماو  

لقعلاو ،تاهبشلا دورو دنع ذفانلا رصبل` ثحابلا  حلستي نأو  
، ةليلق ةضلمحا لحاصلما” نلأ كلذو ؛تاوهشلا لولح دنع لماكلا  

لحاصلما ىلع لمتشا اهنم رثكلأاو ،ةضلمحا دسافلما كلذكو  
رانلا تفحو هراكلم` ةنلجا تِفّحُ’ صلى الله عليه وسلم هلوق لديو ،دسافلماو  

“‘ تاوهشل`  

 
1 Translator’s note: Depending on the context, the word maslahah—while commonly translated as ‘benefit’—can and 
should be translated as benefit, interest, advantage, or any other suitable near-synonym. Each synonym captures 
aspects of the term, which are not explicitly conveyed by the others. 
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involve a mix of benefits and harms, as 
alluded by the Prophet’s صلى الله عليه وسلم saying, ‘Paradise is 
surrounded by hardships, and Hellfire is 
surrounded by desires2.’3” 
 
It should be understood that achieving 
consensus (ijma’) on this issue is not feasible, 
as it is tied to many variables that 
continuously push the scales of benefits and 
harms back and forth. Perspectives and 
considerations will differ depending on 
circumstances and regions. Therefore, one 
should not criticise those who choose one of 
the viewpoints if each position has valid 
evidence and is supported by diligent 
scholars. Constructive feedback and review 
without overstepping boundaries or being 
insolent are not objectionable. We seek the 
help of Allah and place our trust in Him. 
 

 
 
 

لابح ىتأتي لا رمأ ةلزانلا هذه في عاجملإا ليصتح نأ ملعيلو  
ةعفادتم دسافلماو لحاصلما ةفك لعتج ةيرثك تايرغتبم اهطابترلا  
لاوحلأا فلاتخ` ذخآلما قدتو راظنلأا فلتتخ اهنعو ،رارمتس`  
اذإ هفلاخ نم ىلع ركني لم ينحيجترلا دحأ راتخا نمف ،راصملأاو  
ملعلا لهأ نم لاق نم هب لاق دقو برتعي ليلد لوق لكل ناك  

، ةنشامخ وأ دّعَـَت يرغ نم ةعجارلماو ةحصانلما نم عنام لاو ،رظنلاو  
نلاكتلا هيلعو ناعتسلما اللهو  

 

 

Matters to Consider Because of Their Influence on 
the Sharia Ruling on This Issue 

 
Firstly: Considerations on the External 
Front 
 
1. Western concerns regarding political, 

economic, and military agreements, as 
well as international arrangements 
preceding the revolution. 

 
2. Fear for Western interests in Arab 

countries and the potential changes in 
foreign relations. 

 
3. Apprehension about the regime that will 

come after the revolution and what its 
approach will be. 

 
4. Concern about a new ideological stance 

and the subsequent political scene. 
 
5. Military mobilisation and build-up on the 

borders for a swift intervention by land 
and sea. 

 

ةيجرالخا ةحاسلا في :لاوأ   
 

ةيداصتقلااو ةيسايسلا تايقافتلاا نأشب بيرغلا قلقلا -١  
ةروثلا مايق ىلع ةقباسلا ةيلودلا بيتاترلاو ،ةيركسعلاو  
 

نم أرطيس امو ةيبرعلا دلابلا في ةيبرغلا لحاصلما ىلع فولخا -٢  
ةيجرالخا تاقلاعلا في يرغت  
 

ههجوت نوكيس فيكو ،ةروثلا دعب تيلآا ماظنلا نم سجوتلا -٣  
 

يسايسلا دهشلماو ،ديدلجا يجولويديلأا فقوملل بقترلا -٤  
لبقلما  
 

اربحو ارب دودلحا ىلع عيرسلا لخدتلل يركسعلا داشتحلاا -٥  
 
 

 
2 Muslim (2822) from the hadith of Anas bin Malik, may Allah be pleased with him. 
3 Qawa'id al-Ahkam by Izz al-Din ibn Abd al-Salam (1/12). 
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6. The stance on the heated events in 
Palestine, and the position regarding both 
Hamas and Israel. 

 
Secondly: Considerations on the Internal 
Front 
 
1. The noticeable predominance of emotion 

and enthusiasm among many, coupled 
with a lack of wisdom and foresight. 

 
2. What may occur from the exploitation of 

events and efforts to promote 
Westernization or devastating 
undertakings. 

 
3. An obvious lack of political-sense, and 

the absence of expertise and experience 
due to the policies of the past era. 

 
4. The lack of comprehensive and integral 

political projects and enterprise. 
 
5. The difficulty in setting a vision for the 

near or distant future amid severe 
complexities and obstacles. 

 
6. The possibility of the internal situation 

exploding at any moment, leading to a 
series of chaotic or destructive events. 

 
7. The importance of having political and 

social platforms, and the freedom for 
Islamic advocacy (da'wah). 

 

فقولماو ،ينطسلف ضرأ ىلع ةنخاسلا ثادحلأا نم فقولما -٦  
اعم دوهيلاو ‘ساحم’نم  
 

ةيلخادلا ةحاسلا في :اين4   
 

عم نييرثكلا دنع ساملحاو ةفطاعلا ةبلغ نم ظحلاي ام -١  
رظنلا دعبو ةمكلحا لىإ راقتفلاا   
 

جيوترلل تاكراشلماو ثادحلأا للاغتسا نم دري دق ام -٢  
ةيبيرتخ وأ ةيبيرغت تاعورشلم  
 

ةبرلخ داقتفاو يسايسلا يعولا فعض نم مولعم وه ام -٣  
ةيضالما ةلحرلما تاسايس ببسب ةبرجتلاو   
 

ةلماكتلماو ةيربكلا ةيسايسلا عيراشلما لىإ نييرثكلا داقتفا -٤  
 

لظ في ديعبلا وأ بيرقلا لبقتسملل ةيؤر عضو ةبوعص -٥  
ةديدش تابقعو تاديقعت  
 

لىإ لوخدلاو ةظلح يأ في يلخادلا عضولا يرجفت ةيناكمإ -٦  
ةيبيرختلا وأ ةيوضوفلا لامعلأا نم ةلسلس   
 

ةوعدلا ةيرحو ،ةيعامتجلااو ةيسايسلا ربانلما دوجو ةيهمأ -٧  
ةيملاسلإا  

 

Permissibility of Parliamentary Participation 
and Its Evidences 

 
Scholars, researchers, preachers, and 
contemporary thinkers have differed 
regarding these forms of participation, 
particularly in the formation of political 
parties and participation in parliaments and 
legislative councils. Their opinions vary 
between those who believe that permissibility 
is the correct Sharia-ruling for this issue, and 
those who believe that the only ruling for this 
issue is prohibition. 

في نورصاعلما نوركفلماو ةاعدلاو نوثحابلاو ءاملعلا فلتخا دقل  
كاترشلااو ةيسايسلا بازحلأا نيوكت اهسأر ىلعو ،تاكراشلما هذه  
نÅ لئاق ينب ام ملهاوقأ تْنيَابتو ،ةيعيرشتلا سلاÁاو تkالمبرلا في  
مكح لا هنÅ لئاقو ،ةلزانلا هذله بئاصلا يعرشلا مكلحا وه زاولجا  
رظلحاو عنلما لاإ ةلزانلا هذله  
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Before addressing this issue, it is important to 
emphasise the following: 
 
1. There is no disagreement between 

scholars, whether classical or 
contemporary, on the obligation of ruling 
by the Sharia of Allah. This command is 
directed equally to the people and the 
rulers. A necessary consequence of this 
agreement is the obligation to implement 
the ruling of Allah and His Messenger 
when a matter has been decreed—the 
believer has no choice in this matter, 
“Judgement belongs to Allah alone4.” 
 

2. Just as they do not disagree on the 
prohibition of seeking judgment from a 
law other than the Sharia of Allah 
brought by Prophet Muhammad صلى الله عليه وسلم, they 
all agree on the sinfulness of those who 
do so, or their disbelief (takfir) if they 
believe in the inadequacy of this Sharia or 
prefer another law over it. 

 
3. All scholars, past and present, agree that 

[at the very least] allying with disbelievers 
and supporting oppressors is prohibited. 

 
Today, a large number of scholars have 
permitted such participation, to the extent 
that they can be described as the majority in 
this era. Among them are those who consider 
it permissible, recommended, obligatory, or 
generally desirable. 
 
Among them are: 
 
1. The former Grand Sheikh of al-Azhar, 

Jad al-Haq Ali Jad al-Haq, may Allah have 
mercy on him5. 
 

2. The former Grand Mufti of Saudi Arabia, 
Sheikh Abd al-Aziz bin Baz, may Allah 
have mercy on him6. 

 
3. Sheikh Ibn Uthaymeen, may Allah have 

mercy on him7. 

: تيلآا ىلع ديكأتلا نسيح رملأا اذه ةلجاعم لبقو   
 

ةعيرشلا ميكتح بوجو ىلع اثيدح وأ ايمدق ناهيقف فلتيخ لا -١  
دح ىلع ماكلحاو بوعشلل هجوم ماع باطلخا اذه نأو ،الله  
اذإ هلوسرو الله مكح عابتا بوجو :قافتلاا اذه مزاول نمو ،ءاوس  
نإ” ادبأ اذه في نمؤلم ةيرخ لاو ،ارمأ هلوسرو الله —ىضق  

“ É لاإ مكلحا  
 

ةعيرش يرغ ةعيرش لىا مكاحتلا ةمرح في نوفلتيخ لا مÊأ امك -٢  
وأ كلذ لعفي نم ميثأتب لوقي مهلكو ،صلى الله عليه وسلم دممح اÌ ءاج تيلا الله  
اهيرغ لضف وأ ،ةعيرشلا هذه ةيحلاص مدع دقتعا نإ هيرفكت  
اهيلع  
 

رافكلا ةلااوم نأ في افلخو افلس ءاهقفلا عيجم نوفلتيخ لا -٣  
مارح ينلماظلا لىإ نوكرلاو  
 

حصي ءاملعلا نم يربك ددع تاكراشلما كلت زاوبج مويلا لاق دقو  
لئاق ينب ام مهو نامزلا اذه في روهملجا فصو مهيلع قلطي نأ  
ةكراشلما هذه ةيبولطم وأ بوجولا وأ بابحتسلا` لئاقو ةح`لا`  
ةلملجا في  

 
: ءلاؤه نمو   

 
الله هحمر قلحا داج يلع قلحا داج قبسلأا رهزلأا خيش ةليضف -١   
 

ةيبرعلا ةكلملما ماع تيفم ز` نب زيزعلا دبع خيشلا ةليضف -٢  
الله هحمر ةيدوعسلا   
 
 
 
 
 

 
4 Surah al-An‘am, verse 57. 
5 Al-Azhar Magazine, December - January (p. 918). 
6 Liwa al-Islam Magazine, Issue 3, Dhu al-Qi'dah 1409 AH - June 1989. 
7 Series of Books and Letters by Sheikh Abd al-Rahman Abd al-Khaliq (5/469). 
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4. The former Grand Mufti of Egypt, 

Sheikh Dr. Nasr Farid Wasil, may Allah 
preserve him8. 

 
5. Sheikh Dr. Yusuf al-Qaradawi, may Allah 

preserve him9. 
 

6. Sheikh Dr. Abd al-Karim Zaidan, may 
Allah preserve him10. 
 

Along with a large number of contemporary 
scholars. 

 
Those who argue for permissibility base 
their reasoning on the Quran, the Sunnah, 
foundational and jurisprudential 
principles, and rational evidence. 
 
Firstly: From the Quran 
 
1. Allah’s saying, “Yusuf said, ‘Put me in 

charge of the nation’s storehouses: I am a 
knowledgeable supervisor.’ This is how 
We established Yusuf in that land to live 
wherever he wished: We grant Our mercy 
to whoever We will and do not fail to 
reward those who do good11.” 

 
Inference: 

 
Al-Alusi said, “This provides evidence for 
the permissibility of seeking a position of 
authority if the seeker is capable of 
establishing justice and implementing the 
rules of Sharia, even if it is under a 
disbeliever or an unjust ruler. It may even 
become obligatory to seek such a position 
if the fulfilment of an obligation depends 
on him and he will be assisted [by Allah] 
therein12.” 
 
 
 

 
الله هحمر ينميثع نبا خيشلا ةليضف -٣   
 

ديرف رصن روتكدلا خيشلا قبسلأا ةيرصلما رeدلا تيفم ةليضف -٤  
الله هظفح لصاو  
 

الله هظفح يواضرقلا فسوي روتكدلا خيشلا ةليضف -٥  
 

الله هظفح ناديز يمركلا دبع روتكدلا خيشلا ةليضف -٦  
 

نيرصاعلما ءاهقفلا نم ةيربك ةلجم في  
 

ةيوبنلا ةنسو يمركلا نارقلا نم زاولج? نولئاقلا لدتساو  
لوقعلماو ةيهقفلاو ةيلوصلأا دعاوقلاو  
 
يمركلا نارقلا نم :لاوأ   
 

مٌيلِعَ ظٌيفِحَ نيِّإِ ضِرْلأَْا نِئِازَخَ ىٰلَعَ نيِلْعَجْا لَاقَ :لىاعت هلوق -١  
بُيصِنُ ءُاشَيَ ثُيْحَ اهَْـنمِ أَُّوـَبـَتـَي ضِرْلأَْا فيِ فَسُويُلِ اَّنَّكمَ كَلِذَٰكَوَ  
ينَنِسِحْمُلْا رَجْأَ عُيضِنُ لاَوَ ءُاشََّن نمَ انَتِحمَْرَبِ   

 
: ةللادلا هجو  

 
تناك اذإ ةيلاولا بلط زاوج ىلع ليلد اهيف :يسوللأا لاق  
نإو ،ةعيرشلا ماكحأ ءارجإو لدعلا ةماقإ ىلع ردقي نمم بلاطلا  

تفقوت اذإ بلطلا هيلع بيج ابمرو ،رئالجا وأ رفاكلا دي نم ناك  
كلذل انيِّعتم ناكو ،لاثم بجاو ةُماقإ هتيلاو ىلع  
 
 
 

 
8 Research Paper: Muslim Participation in Elections with Non-Muslims from the Legislative and Jurisprudential 
Perspective in Islamic Sharia, in the Journal of the Muslim World League, Volume 1, Part 2, 1422 AH (p. 481-483). 
9 Religion and Politics: Foundation and Refutation of Doubts by Dr. Yusuf al-Qaradawi, Publications of the 
European Council for Fatwa and Research, 1st edition, 1428 AH. 
10 Research Paper: Democracy and Muslim Participation in Elections by Dr. Abd al-Karim Zaidan (p. 60-124). 
11 Surah Yusuf, verses 55-56. 
12 Ruh al-Ma'ani by al-Alusi, (5/13), with slight modification. 
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Yusuf (peace be upon him) indeed 
participated in governance within a 
polytheistic society, where the rule was 
not based on Islamic principles. When he 
requested this position of authority, he 
justified his request by highlighting his 
qualities that made him suitable for the 
responsibility, describing himself as “a 
knowledgeable supervisor.” 

 
Dr. Omar al-Ashqar says, “Based on all of 
this, it becomes apparent to us that 
participating in non-Islamic governance is 
permissible, as illustrated by the story of 
Yusuf (peace be upon him), if it results in 
a significant benefit or the prevention of a 
great harm, even if the participant cannot 
bring about a radical change in the 
situation13.” 

 
2. Allah said, “They threatened, ‘O Shu‘ayb! 

We do not comprehend much of what 
you say, and surely we see you weak 
among us. Were it not for your clan, we 
would have certainly stoned you, for you 
are powerless to us14.’” 
 
Inference: 

 
Sheikh al-Sa'di, in the benefits derived 
from this verse, says, “Among them is 
that Allah protects the believers through 
various means, some of which they may 
know, and some they may not be aware 
of. He may protect them through their 
tribe or their non-Muslim compatriots, 
just as He protected Shu‘ayb from being 
stoned by his people because of his clan. 
These connections that result in 
protection for Islam and Muslims are 
permissible to seek, and in some cases, it 
may even be necessary, as seeking 
betterment is required according to one’s 
capacity and ability. 
 
Therefore, if Muslims under non-Muslim 
rule strive to make the governance a 
republic, where individuals and peoples 

عمتمج في مكلحا في -لاعف- ملاسلا هيلع فسوي كراش دقو  
بلط ينح هنإو ،ملاسلإا دعاوق ىلع هيف مكلحا موقي لا ،كرشم  
ةيلوؤسلما لمحتل هلهؤت تافصب عتمتي هنÅ هبلط للع ةيلاولا هذه  
ميلع ظيفح هنÅ هسفن فصوف  
 

زاوج انل رهظي ،هلك كلذ ىلع ءانب :رقشلأا رمع روتكدلا لوقيو  
فسوي ةصق ضرع للاخ نم يملاسلإا يرغ مكلحا في ةكراشلما  
عفد وأ ىبرك ةحلصم كلذ ىلع بتتري ناك اذإ ،ملاسلا هيلع  
عاضولأا في يرغي نأ كراشلما ناكمÖ نكي لم ولو ،يرطتسم رش  
eرذج ايريغت  
 

kَّإِوَ لُوقُـَت اَّممِّ ايرًثِكَ هُقَفْـَن امَ بُيْعَشُ eَ اولُاقَ :لىاعت لاق -٢  
زٍيزِعَبِ انَْـيلَعَ تَنأَ امَوَ كَانَجمَْرَلَ كَطُهْرَ لاَوْلَوَ افًيعِضَ انَيفِ كَارَـَنلَ  
 

: ةللادلا هجو  
 

: اهنمو :ةيلآا كلت نم ةلصحتلما دئاوفلا في يدعسلا خيشلا لوقي  
دقو ،اهضعب نوملعي دقو ،ةيرثك بابسÅ يننمؤلما نع عفدي الله نأ  

لهأو ،مهتليبق ببسب مهنع عفد ابمرو ،اهنم ائيش نوملعي لا  
، هطهر ببسب هموق مجر بيعش هنع الله عفد امك ،رافكلا مهنطو  

لا ينملسلماو ملاسلإا نع عفدلا اÌ لصيح تيلا طباورلا هذه نأو  
، Åبولطم حلاصلإا نلأ ؛كلذ ينعت ابمر لب ،اهيف يعسل` س  

ناكملإاو ةردقلا بسح  
 
اولمعو ،رافكلا ةيلاو تتح نيذلا نوملسلما ىعس ول ،اذه ىلعف  
نم ،بوعشلاو دارفلأا اهيف نكمتي ،ةيروهجم ةيلاولا لعج ىلع  
يضقت ةلودل مهملاستسا نم لىوأ ناكل ةيويندلاو ةينيدلا مهقوقح  
مهلعجو ،اÚد`إ ىلع صرتحو ،ةيويندلاو ةينيدلا مهقوقح ىلع  
مله امدخو ةلمع  
 
 
 
 
 

 
13 The Ruling on Participation in the Ministry and Parliamentary Councils by Dr. Omar al-Ashqar (p. 32). 
14 Surah Hud, verse 91. 
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can secure their religious and worldly 
rights, it would be better than their 
submission to a state that obliterates their 
religious and worldly rights, seeks to 
exterminate them, and reduces them to 
mere labourers and servants. 
 
Yes, if it is possible for the state to be 
governed by Muslims, that is the priority. 
However, in the absence of this 
possibility, the level where there is 
protection and preservation of religion 
and worldly matters takes precedence. 
And Allah knows best15.” 
 
It is well known that participating in these 
councils achieves some gains for the 
da'wah (Islamic propagation & advocacy), 
including—without a doubt—working to 
protect the da'wah and its propagators 
from the tyranny and persecution of 
governments. If the propagators have 
support and allies in these councils to 
defend them, it will be a reason for the 
oppressors to withhold from crushing and 
eliminating them. 
 

Secondly: From the Prophetic Sunnah 
 
1. The saying of the Prophet صلى الله عليه وسلم, “Whoever 

among you sees an evil, let him change it 
with his hand; if he is not able, then with 
his tongue; if he is not able, then with his 
heart, and that is the weakest of faith16.” 
And his saying, “There will be rulers 
appointed over you who will do good 
things and bad things. Whoever detests 
their bad is free of guilt; whoever objects 
to them will be safe, but whoever is 
content with and follows them [is 
condemned]17.” 

 
Inference: 
 
The two hadiths indicate the obligation of 
enjoining good and forbidding evil, as 
well as political accountability. This leads 
to the view that participating in legislative 

 
 
 
 
 
وهف ،ماكلحا مهو ،ينملسملل ةلودلا نوكت نأ نكمأ نإ معن  
عفد اهيف تيلا ةبترلماف ،ةبترلما هذه ناكمإ مدعل نكلو ،ينعتلما  
ملعأ اللهو ،ةمدقم ايندلاو نيدلل ةياقو  
 

بساكلما ضعب ققتح سلاÁا كلت في ةكراشلما نأ مولعلما نمو  
ةاعدلاو ةوعدلا ةياحم ىلع لمعلا -كش لاب- اهنم تيلاو ،ةوعدلل  
ناك اذإ ةاعدلا نلأ ،ةاعدلل اهداهطضاو تاموكلحا دادبتسا نم  
اببس نوكي كلذ نإف ؛مهنع عفدت ةيرشعو طهر سلاÁا هذÌ مله  
مهيلع ءاضقلاو مهقحس نع ةملظلا عجارت في  

 
ةيوبنلا ةنسلا نم :اين4  
 

لم نإف ،هديب هيرغيلف ارًكنم مكنم ىأر نم :صلى الله عليه وسلم لوسرلا لوق -١  
. نايملإا فعضأ كلذو ،هبلقبف عطتسي لم نإف ،هناسلبف عطتسي  

دقف هرك نمف ،نوركِنتُو نوفرعتف ءارمأ مكيلع لمَعتسيُ هنإ :هلوقو  
عبßو يضر نم نكلو ،ملس دقف ركنأ نمو ،ئرِبَ  
 

: ةللادلا هجو  
 

، ركنلما نع يهنلاو فورعلم` رملأا بوجو ىلع ناثيدلحا لد  
في لوخدلا ةيعورشبم لوقلا :كلذ ىلع بتتريو ،ةيسايسلا ةبسلحِاو  
راكنلإاو يهنلاو رملأل ةلاعفلا ةليسولا اÊإ ثيح ؛ةيباينلا سلاÁا  

ناديلما اذه في  
 
 
 
 
 

 
15 Taysir al-Karim al-Rahman by al-Sa'di (p. 389). 
16 Reported by Muslim (49) from the hadith of Abu Sa'id al-Khudri, may Allah be pleased with him. 
17 Reported by Muslim (1854) from the hadith of Umm Salamah, may Allah be pleased with her. 



 

 11 

councils is legitimate, as they are an 
effective means for enjoining, forbidding, 
and objecting within this field18. 

 
2. The saying of the Prophet صلى الله عليه وسلم, “Today a 

righteous man has died. So stand and pray 
for your brother, Ashamah (the 
Negus)19.” 
 
Inference: 
 
The Negus remained a ruler over a system 
that did not govern by the Sharia of Allah 
after his conversion to Islam. 
Nevertheless, the Prophet صلى الله عليه وسلم regarded 
him as a righteous man, prayed over him 
after his death, and did not fault his 
actions. What attests to his Islam is this 
hadith and all the narrations mentioned 
by al-Bukhari concerning the death of the 
Negus, the Prophet’s announcement of 
his death, his prayer over him, and his 
attributing righteousness to him. This 
confirms that he was a Muslim, even 
though he was a king of a disbelieving 
nation, ruling it according to its 
customary system and traditions. Ibn 
Hajar described him as “supportive and 
beneficial to the Muslims20.” 
 
Dr. Omar al-Ashqar presented evidences 
indicating that the Negus (may Allah be 
pleased with him) did not rule his people 
according to Islamic Sharia. Among the 
evidence is his statement in his letter to 
the Prophet صلى الله عليه وسلم, “I have no control over 
anyone but myself.” Additionally, his 
people rebelled against him, wanting to 
depose him, but Allah granted him victory 
over his opponents. His defence to his 
people was that he had not changed or 
altered anything they knew about him, 
even though he believed in Islam 
internally and sent to inform the 
Messenger of Allah about his belief21. 
 

 
 
 

ىلع اولصف اوموقف ،لحاص لجر مويلا تام :صلى الله عليه وسلم لوسرلا لوق -٢  
ةمحصأ مكيخأ  
 

: ةللادلا هجو  
 
دعب الله ةعيرش يرغب مكُيحَ ماظن ىلع امكاح لظ يشاجنلا نأ  
دعب هيلع ىلصو ،الحاص لاجر صلى الله عليه وسلم بينلا هبرتعا كلذ عمو ،هملاسإ  
عيجمو ثيدلحا اذه :هملاسÖ دهشي اممو ،هلعف في هِئْطِّيخَُ لمو ،هتوم  
بينلا يُعْـَنو ،يشاجنلا توم لوح يراخبلا اهركذ تيلا تeاورلا  

ناك هنأ دكؤت ،حلاصلا فصوو هحنمو ،هيلع ةلاصلاو ،هل صلى الله عليه وسلم  
نم هتداتعا ام قفو اهمكيح ،ةرفاك ةملأ اكلم ناك هنأ عم ،املسم  
ينملسملل اءدر ناك”هنÅ رجح نبا هفصو دقو ،فارعأو ماظن  

“ kاعف  
 

نأ ىلع ةلدلأا نم ةعوممج رقشلأا رمع روتكدلا قاس دقو  
اهنم ،ملاسلإا ةعيرشب هموق في مكيح لم هنع الله يضر يشاجنلا  
نأ اهنمو“.يسفن لاإ كلمأ لا نيإف”صلى الله عليه وسلم بينلا لىإ هتلاسر في هلوق  

همصخ ىلع الله هرصنف ،هعلخ نوديري هيلع اوجرخ دق هموق ، 
هنأ عم هنع هوفرع امم لدّبي لمو يرّغي لم هنأ هموق ىلع هتجح ناكو  
هدقتعبم الله لوسر ملعي ثعبو ،انط` ملاسلإ` دقتعا  
 
 
 
 
 
 
 
 
 

 
18 Participation in Political Life (p. 215). 
19 Reported by al-Bukhari (3877) and Muslim (952) from the hadith of Jabir bin Abdullah, may Allah be pleased with 
them, as an elevated hadith. 
20 Al-Isabah by Ibn Hajar (1/205). 
21 The Ruling on Participation in the Ministry and Parliamentary Councils, Dr. Omar al-Ashqar (p. 74-75). 
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Ibn Taymiyyah, may Allah have mercy on 
him, said, “The Negus could not rule 
according to the Qur’an, as his people 
would not have accepted that from him. 
Often a man serves as a judge or even an 
imam among Muslims and the Tatars, 
harbouring a desire to implement justice, 
but he is unable to do so due to external 
constraints. Allah does not burden a soul 
beyond its capacity... The Negus and 
others like him are among the joyful folk 
in Paradise, even if they did not adhere to 
all the Islamic laws they were unable to 
follow through with. Instead, they ruled 
according to the judgments they were able 
to implement22.” 

 
Thirdly: The Jurisprudential Principles 
Governing Contemporary Political 
Participation 
 
First Principle: No Politics Except What 
Conforms to Sharia23 
 
Evidence and Reasoning: 
 
Because politics encompasses every action 
that brings people closer to righteousness and 
further from corruption, even if it was not 
explicitly prescribed by the Messenger صلى الله عليه وسلم or 
revealed through divine revelation. The 
evidence supporting this includes the actions 
of the Companions, such as: 
 
a. Uthman (may Allah be pleased with him) 

burning the [additional] Qur’an copies. 
b. Ali (may Allah be pleased with him) 

burning the heretics. 
c. Umar (may Allah be pleased with him) 

exiling Nasr bin Hajjaj24. 
 
Al-Qarafi said, “Granting judges the flexibility 
in political rulings is not contrary to Sharia. 
Rather, it is supported by Sharia principles 
from several perspectives...” He mentioned 
among them: 
 

مكبح مكيح نأ هنكيم ناك ام يشاجنلاو :الله هحمر ةيميت نبا لاق  
ينب لجرلا لىوتي ام ايرثكو ،كلذ ىلع هنورّقِيُ لا هموق نإف ،نآرقلا  
ديري لدعلا نم رومأ هسفن فيو ،امامإ لب ،ايضاق راتتلاو ينملسلما  
لاو ،كلذ هعنيم نم كانه لب ،كلذ هنكيم لاف ،اÌ لمعي نأ  
ةنلجا في ءادعس هلاثمأو يشاجنلاف ...اهعسو لاإ اسفن الله فلكي  
لب ،همازتلا ىلع نوردقي لا ام ملاسلإا عئارشب اومزتلي لم اوناك نإو  
اÌ مكلحا مهنكيم تيلا ماكحلأ` نومكيح اوناك  
 

ةيسايسلا تاكراشلما رملأ ةمكالحا ةيهقفلا دعاوقلا :اثل4  
ةرصاعلما   
 
عرشلا قفاو ام لاإ ةسايس لا :لىولأا ةدئاقلا   
 

: ليلعتلاو ليلدلا   
 

دعبأو حلاصلا لىإ برقأ هعم سانلا ناك لعف لك يه ةسايسلا نلأ  
اممو ،يحولا هب لزنأو ،صلى الله عليه وسلم لوسرلا هعضي لم نإو ،داسفلا نع  

: اهنمو ،ةباحصلا لامعأ اذله دهشي  
 
فحاصملل هنع الله يضر نامثع قيرتح -أ   

ةقدkزلل هنع الله يضر يلع قيرتح -ب   
جاجح نبا رصنل هنع الله يضر رمع يفن -ج   

 
ماكحلأا في ماكلحا ىلع ةعسوتلا نأ ملعاو :فيارقلا لاق دقو  
نم ةيعرشلا دعاوقلا هل دهشت لب ،عرشلل افلامخ سيل ةيسايسلا   

... هوجو   
 

: اهنم ركذو  
 
 
 
 
 

 
22 Majmu' al-Fatawa by Ibn Taymiyyah (19/218-219). 
23 I'lam al-Muwaqqi'in by Ibn al-Qayyim (4/1). 
24 At-Turuq al-Hukmiyyah by Ibn al-Qayyim (13-14). 
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1. The prevalence and spread of corruption, 
alongside the Sharia-principle of 
eliminating harm and removing hardship, 
allows for rulings not explicitly stated in 
texts to achieve this benefit. 
 

2. Public Interest (maslahah mursalah). This 
refers to considerations that are neither 
explicitly validated nor invalidated by 
Sharia. The Companions and those after 
them acted upon this. Examples include: 

 
a. Compiling the Qur’an [in one format]. 
b. Designating Umar as the successor. 
c. Introduction of the Diwan system. 
d. Establishing a prison. 
e. Minting coins. 
f. Starting the Islamic calendar from the 

Hijra. 
g. Liability of craftsmen [for damages], and 

similar actions. 
 
Based on the aforementioned, eliminating 
injustice, achieving justice, and demanding it, 
as well as utilising all means necessary to 
achieve these demands, do not require explicit 
textual evidence from the Sharia or a previous 
example from the actions of the early 
Muslims (salaf). This includes contemporary 
political participation and modern methods. 
 
The condition, however, is that these means 
and efforts must not go beyond the 
overarching laws of Sharia and its regulatory 
boundaries. They should not undermine any 
any of the texts of Sharia. As long as these 
means achieve the intended benefit without 
conflicting with any specific text or 
overarching principle, there is no reason to 
prohibit them from a Sharia perspective. 
 
Second Principle: Achieving the Greater 
of Two Benefits and Averting the Greater 
of Two Harms When They Conflict 
 
If a benefit cannot be attained except by 
incurring a harm, or if it can only be achieved 
by foregoing another benefit, or if a greater 
harm cannot be avoided except by incurring a 
lesser harm, then the principle of Sharia is to 
achieve the more complete of the benefits 

، جرلحا عفرو ،ةعيرشلا في ررضلا يفن عم هراشتناو داسفلا ةرثك -١  
ةحلصلما هذه ليصحتل اهيلع صّنُـَي لم تيلا ماكحلأا زوجتف  
 

ءاغلإ لاو رابتع` عرشلا هل دهشي لم ام يهو ةلسرلما ةحلصلما -٢  
: اهتلثمأ نمو ،مهدعب نمو ةباحصلا لمع اÌو  

 
فحصلما ةباتك -أ  

رمعل دهعلا ةيلاو -ب  
نيواودلا نيودت -ج  
نجسلل راد ذاتخا -د  
ةكسلا لمع -ه  
ةرجله` خيرأتلا -و  
كلذ ونحو ،عانّصُلا ينمضت -ز  
 

، كلذب ةبلاطلماو لدعلا قيقتحو ملظلا عفر نإف ؛قبس ام ىلع ءانبو  
هيف طترشي لا بلاطلما هذه قيقحتل هب عرضتي ام لك لامعتساو  

، فلسلا لعف نم قباس لاثم دوجو وأ ،عراشلا نم هيلع صنلا  
ةرصاعلما لئاسولاو ةيسايسلا تاكراشلما هذه :كلذ نمو  
 

ةعيرشلا ينناوق نع تلاوالمحاو لئاسولا هذه جرتخ لاأ :طرشلاو  
صنب روملأا هذه ةعيرشلا مدÚ لاأو ،ةطباضلا اهدودحو ،ةيلكلا  
مدطصت لمو ةحلصلما ةليسولا هذه تققح ام تىمف ،اهصوصن نم  
ةهج نم اهعنلم هجو لاف ،يلك لصأ اهضترعي لمو ،يئزج صنب  
عرشلا  
 
ينتدسفلما مظعأ ءردو ينتحلصلما مظعأ ليصتح :ةيناثلا ةدعاقلا  
ضراعتلا دنع  
 
لاإ ققحتت لا تناك وأ ،ةدسفبم لاإ متت لا ةحلصلما تناك اذإ  
عفدنت لا بركلأا ةدسفلما تناك وأ ،ىرخأ ةحلصلم تاوف قيقحتب  
لمكلأا ليصتح ةعيرشلا ةدعاق نإف — ققحتت اÊود ةدسفبم لاإ  
ضراعتلا نع دسافلما نم مظعلأا عفدو ،ضراعتلا دنع لحاصلما نم  
اضيأ  
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when they conflict, and to avert the greater of 
the harms when they also conflict. 
 
Evidence and Reasoning: 
 
An examination of Sharia indicates that it is 
based on considering the interests in both the 
immediate and the long term, as it is revealed 
by the All-Wise, All-Knowing. These interests 
pertain to the servants (of Allah), for He, the 
Exalted, is free of need. The righteous deeds 
of the servants do not benefit Him, nor do 
their wicked deeds harm Him. Consequently, 
these interests are ultimately for the benefit 
and advantage of the servants. 
 
Thus: 
 
• Providing for one's family and parents 

takes precedence over voluntary 
spending, even if it is for a jihad that is 
not obligatory. 

 
• A female’s travel for migration from the 

land of conflict (dar al-harb) without a 
guardian (mahram) is prioritised over her 
remaining in the land of conflict. 

 
• Patience with unjust leaders is encouraged 

because the harm of disobeying them and 
rebelling against them outweighs the 
benefit of rebellion, especially given the 
bloodshed it entails. 

 
• Some unjust leaders are supported in 

governance if this becomes the [only] 
means to prevent someone who is more 
oppressive and more corrupt, thereby 
mitigating the difference or disparity 
between the two evils of immorality. 

 
• Accepting authorities that are at fault of 

some violations, such as injustice and 
similar transgressions, to reduce a greater 
injustice and achieve a more significant 
level of justice. This is because realising 
these benefits brings about considerable 
advantages, even if they are accompanied 
by some drawbacks. 

 

 
 

: ليلعتلاو ليلدلا   
 
لجاعلا في لحاصلما ةياعر ىلع ةينبم اÊأ ىلع لدي ةعيرشلا ءارقتسا  
؛دابعلا لىإ عجرت لحاصلماو ،يربلخا ميكلحا نم ةلزنم اÊلأ ؛لجلآاو  
ملهامعأ هرضت لاو ،ةلحاصلا دابعلا لامعأ هعفنت لا ،نيغلا لىاعت هنلأ  
اÚدئاف دوعتو ،اÚدئاع عجرت دابعلل اÊأ ىقبيف ،ةلحاطلا  
 
لم اداهج تناك ولو عوطتلا ةقفن ىلع نيدلاولاو لهلأا ةقفن مدقتف  
ينعتي   
 

رادب اهئاقب ىلع مرمح لاب برلحا راد نم ةرجهلل ةارلما رفس مدقيو  
برلحا   
 

هتدسفم ديزت مهيلع جورلخاو مÊايصع نلأ رولجا ةمئأ ىلع برصيو  
ءامدلل كفس نم هيف ام عم جورلخا ةحلصم ىلع  
 

وه نم عفدل ةليسو اذه ينعت اذإ ،ةيلاولا في ةملظلا ضعب ناعيو  
قوسفلا تيدسفم ينب الم اعفد ؛ضرلأا في اداسف رثكأو املظ دشأ  
توافتلا نم  
 

ملظلاك تافلاخلما نم ائيش نمضتت تيلا تeلاولا ضعب لبقتو  
قيقتح في الم ؛حجرلأا لدعلل لايصتحو ،بركلأا ملظلل افيفتخ هونحو  
دسافلما ضعب اÌاش نإو ،عفانلما نم لحاصلما هذه  
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This implies favouring participation over its 
opposite despite some drawbacks. This is 
based on the principle of Sharia, which aims 
to achieve the better of two good outcomes 
and the more significant of two benefits, and 
to avert the greater of two evils and harms. 
 
Therefore, participation that adheres to the 
principles of Sharia while avoiding dangers 
and harms as much as possible is a greater 
good, and further from the harm that results 
from leaving governance or legislation solely 
to secularists and the non-religious. 
 
Regarding this issue and particularly this 
principle, Sheikh Abd al-Rahman Abd al-
Khaliq comments on the previously 
mentioned words of al-Sa'di, “Here you see 
that the basis of this fatwa (legal verdict) and 
this deduction from the noble verse is the 
jurisprudential principle of ‘choosing the 
lesser of two evils.’ It is certainly better for 
Muslims to strive to have power in 
governance alongside non-Muslims, thereby 
protecting their honour, wealth, and religion, 
than to live under the forceful constraints of 
non-Muslims without any rights that 
safeguard any aspect of their religion or 
property25.” 
 
Third Principle: Considering the Means 
 
The means that lead to something permissible 
are themselves permissible, and vice versa. 
 
Objectives (maqasid) encompass both benefits 
and harms, while means (wasa'il) are the paths 
leading to them and the tools that facilitate 
achieving them. 
 
Evidence and Reasoning: 
 
Upon examining the rulings of the Sharia, it is 
found that they are often justified based on 
the benefits or harms that result from 
permitting or prohibiting something, and the 
interests or detriments they lead to. This has 
been the basis for scholars' fatwas from the 

دسافم ضعب عم اهدض ىلع ةكراشلما حيجرت نمضتي ام اذهو  
نييرلخا يرخ قيقتح ىلع ةعيرشلا ءانتبلا كلذو ؛ةرومغم  
ينتدسفلماو نيرشلا مظعأ عفدو ،ينتحلصلماو  
 
ام دسافلماو ريذالمحا يقوت عم ةيعورشلما طباوضب ةطبضنلما ةكراشلماف  
ينيناملعلا دارفنا ىلع ةبترلما ةدسفلما نع دعبأو ،ايرخ مظعأ نكمأ  
عيرشتلا وأ مكلح` ينينيدلالاو  
 

دبع خيشلا لوقي ةدعاقلا هذه صوصخو ةلزانلا هذÌ قلعتي اميفو  
: هركذ قباسلا يدعسلا ةملاعلا ملاك ىلع اقلعم قلالخا دبع نحمرلا  

ةيلآا نم طابنتسلاا اذهو ،ىوتفلا هذه رادم نأ انه ىرت تنأو  
نلأف “نيررضلا فخأ باكترا”ةيهقفلا ةدعاقلا ىلع ةيمركلا  
نونوصي رافكلا عم مكلحا في ةكوش مله نوكيل نوملسلما ىعسي  
نأ نم كش لاو يرخ ،مهنيد نوميحو ملهاومأو مهضارعأ كلذب  
مهنيد نم ائيش نوصت قوقح لاب رافكلا ةأطو تتح اوشيعي  
ملهاومأو  
 
عئارذلا رابتعا :ةثلاثلا ةدعاقلا   
 
سكعلو̀ للاح للالحا لىإ ةيَضِفْلما قيرطلاف   
 
ةيضفلما اهقرط يه لئاسولاو ،دسافلماو لحاصلما لمشي ام دصاقلماف  
اهيلإ ةلصولما اهلئاسوو ،اهيلإ  
 

: ليلعتلاو ليلدلا   
 

بتتري ابم للعت ام ايرثك اÊأ دجو ءارغلا ةعيرشلا ماكحأ رارقتس`  
نم هيلإ يضفت امو ،راضلما وأ عفانلما نم اهعنم وأ اهتح`إ ىلع  
ندل نم ءاملعلا ىواتف ترج اذه ىلعو ،دسافلما وأ لحاصلما  
اذه سانلا موي لىإو مهنع الله يضر ةباحصلا  
 
 
 
 

 
25 Series of Books and Letters by Sheikh Abd al-Rahman Abd al-Khaliq (5/468). 
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time of the Companions, may Allah be 
pleased with them, up to the present day. 
 
Ibn al-Qayyim, may Allah have mercy on him, 
said, “When the Lord, exalted be He, 
prohibits something and it has paths and 
means leading to it, He also prohibits and 
prevents those means in order to enforce and 
uphold the prohibition, and to prevent 
approaching its boundaries. If He were to 
permit the means and ways leading to it, this 
would contradict the prohibition and entice 
people towards it. His wisdom and 
knowledge, exalted be He, utterly reject 
this...26” 
 
Just as the means to something prohibited are 
closed off, the means to something 
permissible are opened. How much more so 
when it is a duty through which religion is 
established and the interests of Muslims are 
secured!? 
 
The principle is that ‘the means adopt the 
same rulings as their objectives’ and ‘that 
which is necessary to fulfil an obligation is 
itself obligatory.’ 
 
Accordingly, the means should be opened to 
achieve a goal that is demanded by Sharia, 
such as empowering preachers, conveying the 
truth in every field, establishing proof upon 
all, competing against falsehood, and resisting 
deviants. 
 
Fourth Principle: Considering the 
Consequences and Taking into Account 
the Outcomes of Actions 
 
Al-Shatibi, may Allah have mercy on him, 
said, “Considering the consequences of 
actions is a principle recognised and intended 
by Sharia, whether the actions are in 
agreement or disagreement with it. This is 
because the jurist does not rule on an action 
performed by an accountable person 
(mukallaf) to either proceed or refrain without 
considering its outcome. An action might be 
legitimate due to a benefit it brings or a harm 

 
 
قرط هلو ائيش لىاعت برلا مرح اذإف :الله هحمر ميقلا نبا لاق  
اتيبثتو هيمرحتل اقيقتح اهنم عنيمو اهمريح هنإف ،هيلإ يضفت لئاسوو  
هيلإ ةيضفلما عئارذلاو لئاسولا ح`أ ولو ،هاحم برقي نأ اعًنمو ،هل  
لىاعت هتمكحو ،هب سوفنلل ءارغإو يمرحتلل اضقن كلذ ناكل  

… ء`لإا لك كلذ بىê هملعو  
 

فيكف ،هيلإ ةلصولما للالحا عئارذ حتفت ، مارلحا عُئارذ دست امكو  
لحاصم ليصتحو ،نيدلا ةماقإ هب يذلا بجاولا نم كلذ ناك اذإ  
ينملسلما   
 

لاإ بجاولا متي لا ام”و “دصاقلما ماكحأ لئاسولل”نأ ةدعاقلاو  
“ بجاو وهف هب  

 
نم اعرش بولطم رمأ ليصحتل ةعيرذلا هذه حتف يغبنيف ؛هيلعو  
ىلع ةجلحا ةماقإو ،ناديم لك في قلحا غلابإو ،ةاعدلل ينكمتلا  

. ينفرحنلما ةمواقمو ،ينلطبلما ةحمازمو دحأ لك  
 
تافرصتلا جئاتن تاعارمو تلاآلما رابتعا :ةعبارلا ةدعاقلا  
 
دوصقمو برتعم لاعفلأا تلاآم في رظنلا :الله هحمر بيطاشلا لوقي  

مكيح لا دهتÁا نأ كلذو ؛ةفلامخ وأ ةقفاوم لاعفلأا تناك ،اعرش  
ماجحلإ` وا مادقلإ` ينفلكلما نع ةرداصلا لاعفلأا نم لعف ىلع  
اعورشم نوكي دقف ،لعفلا كلذ هيلإ لوؤي ام لىإ هرظن دعب لاإ  
ىلع لآم هل نكلو ،أردتُ ةدسفلما وأ ،بلجتستُ هيف ةحلصلم  
وأ هنع أشنت ةدسفلم عورشم يرغ نوكي دقو ،هيف دصق ام فلاخ  
قلطأ، اذإف ،كلذ فلاخ ىلع لآم هل نكلو ،هب عفدنت ةحلصم  
لىإ هيف ةحلصلما بلاجتسا ىدأ ابمرف ،ةيعورشلم` لولأا في لوقلا  
نم اعنام اذه نوكيف ،اهيلع ديزت وأ ةحلصلما ،يواست ةدسفم  
مدعب نياثلا في لوقلا قلطأ اذإ كلذكو ،ةيعورشلم` لوقلا قلاطإ  
ديزت وأ يواست ةدسفم لىإ ةدسفلما عافدتسا ىدأ ابمر ةيعورشلما  
بعص دهتجملل لامج وهو ةيعورشلما مدعب لوقلا قلاطإ حصي لاف  

 
26 I'lam al-Muwaqqi'in by Ibn al-Qayyim (3/120). 
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it prevents, but its consequence might 
contradict the intended purpose. Similarly, an 
action might be illegitimate due to a harm it 
causes or a benefit it negates, but its 
consequence might be otherwise. If a ruling is 
given for the first scenario based on its 
apparent legitimacy, it might lead to a harm 
that equals or exceeds the benefit, which 
would prevent the ruling from being 
considered legitimate. Likewise, if a ruling is 
given for the second scenario based on its 
apparent illegitimacy, it might prevent a harm 
that equals or exceeds the harm avoided, 
making it inappropriate to declare it 
illegitimate. This is a challenging area for the 
jurist, but it is rewarding and aligns with the 
objectives of Sharia27.” 
 
Evidence and Reasoning: 
 
Many Sharia rulings, both commands and 
prohibitions, are explained by their outcomes 
and the results they produce. Allah, the 
Exalted, prohibited insulting the idols of the 
polytheists to prevent them from insulting 
Allah. The Prophet صلى الله عليه وسلم forbade excessive 
praise of him to protect the sanctity of 
monotheism (tawhid). He refrained from 
executing the hypocrites (munafiqin) so not to 
deter people from entering Islam. He also did 
not rebuild the Ka'bah on the foundations of 
Ibrahim (peace be upon him) to prevent the 
ignorant from thinking that he would change 
the religion of Ibrahim. 
 
Considering consequences was the practice of 
the Companions, may Allah be pleased with 
them, and those who came after them among 
the scholars of fatwa. Hence, scholars 
pursued the establishment of Sharia-based 
benefits, even if some objectionable matters 
were experienced along the way. Those who 
set out to establish them must fear Allah in 
avoiding these objectionable matters as much 
as possible. 
 
Scholars also pursued the establishment of 
religious obligations alongside some 
innovators or sinners when it was not 

دصاقم ىلع راج ،بغلا دوممح ،قاذلما بذع هنأ لاإ ،درولما  
ةعيرشلا  
 
 
 
 
 
 
 
 

 
 

: ليلعتلاو ليلدلا   
 
هيلإ لوؤت ابم ايÊو ارمأ  ةيعرشلا ماكحلأا نم يرثك تللع دقل  
ةلهآ بس نع لىاعت الله ىÊ دقف ،جئاتنلا نم اهيلع بتتريو  
نع صلى الله عليه وسلم بينلا ىÊو ؛لىاعت الله بس نم هيلع بتتري الم ينكرشلما  
ينقفانلما لتق نع فّكو ؛ديحوتلا بانلج ةياحم هئارطإ في ةغلابلما  
ةبعكلا ءانب ةداعإ كرتو ؛نيدلا في لوخدلا نع سانلا ضفِنيُ لائل  
ةلم يرغيس هنأ لاهلجا دقتعي لائل ملاسلا هيلع ميهاربإ دعاوق ىلع  
ملاسلا هيلع ميهاربإ  
 

مهدعب نمو مهنع الله يضر ةباحصلا بأد ناك تلاآلما ةياعرو  
لحاصلما ةماقإ لىإ ملعلا لهأ بهذ انه نمو .ءاتفلإا لهأ نم  
نم ىلعو ،ةيئزلجا ركانلما ضعب اهقيرط في ضترعا نإو ،ةيعرشلا  
عاطتسا ام ركانلما هذه بانتجا في الله يقتي نأ اهتماقلإ بصتُناُ  
 

عم ةينيدلا تابجاولا ةماقإ لىإ ملعلا لهأ بهذ اضيأ انه نمو  
عم اههجو ىلع اهتماقإ رذعت دنع ةقسفلا وأ ةعدتبلما ضعب  
هب سبلت امم ةدسفم مظعأ تابجاولا هذه ةعاضإ نلأ ؛مهيرغ  
تافلاخلماو عدبلا نم ءلاؤه  
 
 
 

 
27 Al-Muwafaqat by al-Shatibi (4/194). 
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possible to establish them properly with 
others. This is because neglecting these 
obligations is a greater harm than the 
innovations and violations these individuals 
might be involved in. 
 
Ibn Taymiyyah said, “If it is not possible to 
fulfil the obligations of knowledge, jihad, and 
other duties except with those who have 
innovations whose harm is less than the harm 
of neglecting those obligations, then 
achieving the benefit of the obligation along 
with a lesser harm is better than the 
opposite28.” 
 
In fact, it is permissible to appoint these 
individuals to positions of authority from the 
outset if they are more competent than others 
in fulfilling these roles. Additionally, it is 
permissible to fight alongside them to 
establish their authority, despite this involving 
a type of assistance in sin. This is because the 
sin is not intended for its own sake [nor is it 
an end in and of itself], but as a means to 
achieve a greater benefit, similar to how 
money is spent to ransom Muslim captives 
from the hands of disbelievers. 
 
Al-Izz ibn Abd al-Salam, in discussing the 
preference for appointing the lesser evildoer 
to authority, said, “If it is asked, ‘Is it 
permissible to fight alongside one of them to 
establish his authority and continue his 
governance despite aiding him in his sin?’ 
 
We answer, ‘Yes, to mitigate the difference 
between the harms of their transgressions and 
to avert the greater harm. And in this there is 
agreement but also a dilemma, from the point 
of view that we aid the oppressor in the harm 
to property to prevent harm to the body, 
which is a sin. Similarly, we might aid him in 
harm to the body to prevent the harm of 
spilling blood, which is also a sin. However, 
aiding in sin can be permissible, not because it 
is a sin, but because it is a means to achieve a 
greater interest, and likewise if the aid results 
in an interest that increases the avoidance of 
the corruption, similar to how money is spent 

 
 
 
 
يرغو داهلجاو ملعلا نم تابجاولا ةماقإ رذعت اذإف :ةيميت نبا لاق  
بجاولا كلذ كرت ةرضم نم لقأ اÚرضم ةعدب هيف نبم لاإ كلذ  
نم ايرخ هعم ةحوجرم ةدسفم عم بجاولا ةحلصم ليصتح ناك  
سكعلا  
 
نم اÌ موقأ اوناك اذإ ءًادتبا ءلاؤله تeلاولا هذه دقع زويج لب  
هنمضتي امم مغرلا ىلع مهتيلاو ةماقلإ مهعم لاتقلاو لب ،مهيرغ  
ةدوصقم تسيل ةيصعلما نلأ ؛ةيصعلما ىلع ةناعلإا نم كلذ  
لذبت امك ،ةحجارلا ةحلصلما ليصحتل ةليسو اÊوكل نكلو ،اÚاذل  
ةرفكلا يديأ نم ينملسلما ىرسلأا ءادف في لاوملأا  
 
اقًسف لقلأا يمدقت ىلع هملاك ضرعم في ملاسلا دبع نبا زعلا لاق  

ةمادإو هتيلاو ةماقلإ اهمدحأ عم لاتقلا زويجأ :ليق نإف :ةيلاولا في  
؟هتيصعم ىلع هتناعإ عم هفرصت   
 
اءردو ،توافتلا نم ينقوسفلا تيدسفم ينب الم اعًفد ،معن :انلق  
لماظلا ينعن kَّأَ ةهج نم لاكشإو ةقفو اذه فيو ،دسفلأاف دسفلأل  
كلذكو ،ةيصعم يهو ،عاضبلأا ةدسفلم اعفد لاوملأا داسف ىلع  
يهو ،ءامدلا ةدسفلم اعفد عاضبلأا داسفإ ىلع رخلآا ينعن  

، ةيصعم اÊوكل لا ،ةيصعلما ىلع ةناعلإا زوتج دق نكلو ،ةيصعم  
لصح اذإ كلذكو ،ةحجارلا ةحلصلما ليصحتل ةليسو اÊوكل لب  
في لاوملأا لذبت امك ةدسفلما تيوفت ىلع بيرت ةحلصم ةناعلإ`  
ةرجفلا ةرفكلا يديأ نم ينملسلما نم رارحلأا ىرسلأا ءادف  
 
 
 
 
 
 
 

 
28 Majmu' al-Fatawa by Ibn Taymiyyah (28/212). 
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to ransom Muslim captives from the hands of 
wicked disbelievers29.’” 
 
He says elsewhere, “Aiding in sin, 
transgression, debauchery, and disobedience 
can be permissible, not because it is a sin, but 
because it is a means to achieve an interest. 
Examples of this include: 
 
1. The money spent to free captives: it is 

prohibited for the captors to take it, but 
permissible for those who pay it. 

 
2. When an oppressor wants to kill a person 

for their wealth, it becomes obligatory for 
the person to give up their wealth [to save 
their life]. 

 
3. When a woman is forced into sexual 

labour and will not be spared unless she 
frees herself with her own money or the 
money of someone else, then it becomes 
necessary for her to give the money. 

 
This is not, in fact, aiding in sin, 
transgression, debauchery, and disobedience. 
Rather, it is aiding in averting harms. 
Therefore, the assistance in sin, transgression, 
debauchery, and disobedience is incidental 
and not intentional30.” 
 
Ibn Taymiyyah, may Allah have mercy on 
him, said, “If a capable oppressor demands 
money from someone and compels them, and 
a third person intervenes to reduce the 
magnitude of the oppression and takes money 
from him to give to the oppressor—while 
preferring not to support the oppression and 
preventing it if possible—that person is doing 
good. However, if the intervention is to assist 
the oppressor, then that person is doing 
wrong31.” 
 
Accordingly, the primary objective is to 
establish justice, achieve good, and uphold 
Sharia-based interests, even if some partial 
harms or specific evils arise along the way. 

 
 

ناودعلاو ثملإا ىلع ةنواعلما زوتج دقو :رخآ عضوم في لوقيو  
هنوك ةهج نم لب ،ةيصعم هنوك ةهج نم لا ،نايصعلاو قوسفلاو  

: اهنم ،ةلثمأ هلو ،ةحلصم لىإ ةليسو  
 

حابم هيذخآ ىلع مارح هنإف ،ىراسلأا كاكتفا في لذبي ام -١  
هيلذابل  
  

هيلع بيج هنإف ،هلام ىلع ةرداصم ناسنإ لتق لماظلا ديري نأ -٢  
هلام لذب  
 

لابم وأ الهابم ءادتفا لاإ اهكتري لاو ،kزلا ىلع ةأرما هركي نأ -٣  
كلذ دنع اهمزليف اهيرغ  
 

قوسفلاو ناودعلاو ثملإا ىلع ةنواعم -قيقحتلا ىلع- اذه سيلو  
ىلع ةنواعلما تناكف ،دسافلما ءرد ىلع ةناعإ وه انمإو ،نايصعلاو  
ادوصقم لا اعبت اهيف نايصعلاو قوسفلاو ناودعلاو ثملإا  
 

لاام همزلأو رداق لماظ هنم بلط نمف :الله هحمر ةيميت نبا لوقيو  
هنم ذخأو ،ملظلا ةرثك مولظلما نع عفديل امهنيب لجر طسوتف  
ناك - نكمأ ول كلذ هعفدو ملظي لاأ هرايتخا عم ،لماظلل ىطعأو  
ائيسم ناك لماظلل ةناعإ طسوت ولو ،انسمح  
 

لحاصلما ةماقإو ،يرلخا قيقتحو لدعلا ةماقإ لصلأا في ؛هيلعو  
ركانلما وأ ،ةيئزلجا دسافلما ضعب اهقيرط في ماق نإو ،ةيعرشلا  

“ مْتُعْطَتَسْٱ امَ óََّٱ ا۟وقَُّـتٱفَ”لوقت ةينآرقلا ةدعاقلاو ،ةصالخا  
 
 
 
 
 
 

 
29 Qawa'id al-Ahkam by Izz al-Din ibn Abd al-Salam (1/87). 
30 Qawa'id al-Ahkam by Izz al-Din ibn Abd al-Salam (1/129). 
31 Majmu' al-Fatawa by Ibn Taymiyyah (20/55). 
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The Quranic principle states, “So fear Allah 
as much as you are able32.” 
 
Fifth Principle: Matters are Judged by 
Their Objectives33 
 
Evidence and Reasoning: 
 
In the Prophet’s صلى الله عليه وسلم saying, “Actions are 
judged by intentions34,” there is clear evidence 
for this comprehensive jurisprudential 
principle. 
 
In the sight of Allah, the one who picks up a 
lost item to announce it is not the same as 
one who takes it to destroy it. The first is a 
good doer, while the second is a wrong doer. 
 
The one who helps the oppressed by reducing 
the oppression is not the same as one who 
assists the oppressor in his wrongdoing. 
 
The one who seeks authority to eliminate 
injustice and achieve justice is not the same as 
one who seeks it to dominate people, seize 
wealth, violate sanctities, and aid in tyranny. 
 
The one who gives his money to a disbeliever 
to protect Muslims, such as paying the 
ransom of captives, is not equal to the one 
who gives it out of allegiance to the 
disbelievers over the believers or to assist 
them against the Muslims. 
 
The Prophet صلى الله عليه وسلم considered offering a third of 
the fruits of Madinah to the tribe of Ghatafan 
on the Day of al-Khandaq (battle of the 
trench)35 as he was a custodian for the 
Muslims to protect and defend them. 
 
Matters are judged by their objectives, 
without a doubt. Regarding this 
contemporary political issue, Sheikh Ibn Baz, 
may Allah have mercy on him, was asked 
about obtaining a voter card with the 
intention of voting for preachers and religious 

 
 
اهدصاقبم روملأا :ةسمالخا ةدعاقلا  
 

: ليلعتلاو ليلدلا   
 

هذه ىلع رهاظ ليلد “تاينل` لامعلأا انمإ”صلى الله عليه وسلم هثيدح في  
ىبركلا ةيهقفلا ةدعاقلا  
 
اهذخأ نمو ،اهفرّعيل ةطقل طقتلا نم لىاعت الله دنع يوتسي لاف  
لماظ نياثلاو ،نسمح لولأاف ،اهفلِتْـُيلِ   
 

لماظلا ينعي نمو ،ملظلا فيفتخ في مولظلما ينعي نم يوتسي لاو  
هملظ ىلع   
 

، لادع اÌ ققحيلو ،املظ اÌ عفديل ةيلاولا بلطي نم يوتسي لاو  
ىلع ءاترجاو ،لاوملأل `اهتناو ،قللخا ىلع ةلاطتسا اهبلطي نمو  
نايغطلا ىلع ةناعتساو ،تامرلحا  
 

يدتفي نأك ينملسلما نع لذّخيل رفاكلل هلام عفد نم يوتسي لاو  
ىلع مله ةناعإ وأ ،يننمؤلما نود نم مله  ةلااوم هعفد نمو ،مهارسأ  
ينملسلما  
 

وهو قدنلخا موي نافطغل ةنيدلما راثم ثلث عفدب صلى الله عليه وسلم مه دقو   
مهنع ليذختلاو مهتنايص في ينملسلما نع ليكو  
 
ةيسايسلا  ةلزانلا هذه صوصخ فيو ،كش لاو اهدصاقبم روملأاف  
ةقاطب جارختسا نع الله هحمر ز` نبا خيشلا لئس دقف ،ةرصاعلما  
سلÁا لوخدل يننيدتلما ةوخلإاو ةاعدلا باختنا ةينب باختنلاا  
لكل انمإو ،تاينل` لامعلأا انمإ"”لاق  صلى الله عليه وسلم بينلا نإ :باجأف  
اذإ بعشلا سلجبم قاحتللاا في جرح لاف اذل ،“ىون ام ئرما  

الم ؛لطابلا ىلع ةقفاولما مدعو ،قلحا دييö كلذ نم دوصقلما ناك  

 
32 Surah al-Taghabun, verse 16. 
33 Al-Ashbah wa al-Nazair by al-Suyuti (p. 8), Al-Qawa'id al-Fiqhiyyah by al-Nadwi (p. 100). 
34 Reported by al-Bukhari (1) and Muslim (1907) from the hadith of Umar bin al-Khattab, may Allah be pleased with 
him. 
35 Reported by Ibn Ishaq in his Sirah (Sirah Ibn Hisham: 2/223), and by al-Haythami in Majma' al-Zawa'id (6/191). 
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brothers to enter the council. He replied, 
“The Prophet صلى الله عليه وسلم said, ‘Actions are judged by 
intentions, and everyone will get what they 
intended.’ Therefore, there is no harm in 
joining the People's Assembly if the intention 
is to support the truth and not to agree with 
falsehood, as this supports the truth and allies 
with the Islamic advocates (du‘at). Similarly, 
there is no harm in obtaining the card that 
helps in electing Islamic advocates and 
supporting the truth and its people. Allah is 
the guide to success36.” 
 
Sheikh Abd al-Rahman Abd al-Khaliq 
comments, “Here, you see that the esteemed 
Sheikh, may Allah have mercy on him, based 
his fatwa on the following points: 
 
Firstly: That this is a righteous intention to 
support the truth and not an approval of 
falsehood. 
 
Secondly: That entering the People's 
Assembly is a support for the truth and 
joining with and supporting the Islamic 
advocates. 
 
If you add this meaning to the previous 
statement of Sheikh Abd al-Rahman bin 
Nasir al-Sa'di, the picture becomes clearer: 
entering these councils reduces evil and 
supports the truth.” 
 
He continues by saying, “This was also the 
fatwa of our esteemed father and Sheikh, 
Muhammad Salih al-Uthaymeen, who 
clarified this to a large number of brothers 
who were students of knowledge and asked 
him about the ruling on running for legislative 
councils. He responded that it was 
permissible to enter. Some of them repeated 
the question with an explanation of the 
circumstances of entering these councils, the 
nature of the constitutions that govern, and 
the decision-making process. His response, 
may Allah preserve him, was: ‘Enter them. 
Would you leave them to the secularists and 
the corrupt!?’ This indicates that, in his view, 
the harm that results from not entering is far 

لا هنأ امك الله لىإ ةاعدلا لىإ مامضنلااو ،قلحا رصن نم كلذ في  
ةاعدلا باختنا ىلع اÌ ناعتسي تيلا ةقاطبلا جارختسا في جرح  
قفولما اللهو ،هلهأو قلحا دييöو ،ينلحاصلا  
 
نأ انه ىرت تنأو :اقلعم قلالخا دبع نحمرلا دبع خيشلا لوقي  

: رومأ ىلع هاوتف في دمتعا الله هحمر خيشلا ةحاسم   
 
لطابلا ىلع ةقفاولما مدعو ،قلحا ديعت في ةلحاص ةين هذه نأ :لاوأ   
 

øلىإ امامضناو ،قحلل ارصن بعشلا سلمج لىإ لوخدلا في نأ :اين  
مله ادييöو ،ةاعدلا  
 
نحمرلا دبع خيشلا لوق نم قبس ام لىإ نىعلما اذه تفضأ اذإف  
لىإ لوخدلا نأو ،رثكأ ةروصلا كل تحضتا يدعسلا رصk نب  
قحلل دييöو ،رشلل ليلقت سلاÁا هذه  
 

لحاص دممح انخيشو kدلاو ةحاسم تىفأ اضيأ اذÌو :لوقيف عباتي ثم  
هولأس نيذلا ملعلا بلاط ةوخلإا نم يربك ددعل اهافش ينميثعلا  
دقو ،لوخدلا زاوبج مÌاجأف ،ةيباينلا سلاجملل حيشترلا مكح نع  
هذه لىإ لوخدلا تاسبلام حرش عم لاؤسلا مهضعب هيلع ررك  
ناكف ،رارقلا ذاتخا ةيفيكو ،مكتح تيلا يرتاسدلا ةقيقحو ،سلاÁا  
ينيناملعلل اهوكترتأ اهولخدا”كلذ في الله هظفح هلوق   
ىتأتت تيلا ةدسفلما نأ لىإ الله هظفح هنم ةراشإ هذهو “؟!ةقسفلاو  
نإ لوخدل` ىتأتت تيلا ةدسفلما نم ايرثك مظعأ لوخدلا مدعب  
تدجو  
 
 
 
 
 
 
 
 
 

 
36 Obstacles to the Implementation of Islamic Sharia, by Mana al-Qattan (p. 166). 
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greater than any harm that might result from 
entering, if any exists37.” 
 
Accordingly, one who participates in these 
activities in a legitimate manner is not among 
those who seek arrogant superiority or to 
cause corruption. 
 
Fourthly: Evidence from Reasoning 
 
1. Entering parliament and participating in 

parliamentary life is one of the means 
through which the implementation of 
Sharia and the elimination of man-made 
laws can be achieved. Calling the nation 
to apply Sharia through electoral 
campaigns will lead the people to support 
candidates who include the application of 
Islamic Sharia in their manifestos. Once 
these candidates are elected and become 
representatives, they can implement 
Sharia in a proper and constitutional 
manner38. 

 
If these representatives are unable to 
implement Sharia, they will be able to 
adopt the cause of Islam through the 
platform of parliament and will be able to 
call to Allah in this important place39. This 
is in accordance with the words of Allah, 
“Invite to the way of your Lord with 
wisdom and good instruction, and argue 
with them in a way that is best40.”  

 
2. “The Ummah is addressed by Sharia and 

is responsible for implementing the 
rulings of Sharia, governing according to 
it, and managing the affairs of the country 
and its people according to what has been 
prescribed. Since it is impractical for the 
entire Ummah to fulfil this obligation, it is 
necessary for representatives to act on its 
behalf in adhering to and implementing 
what has been mandated by Sharia. These 
representatives are chosen through the 
Ummah exercising its right to elect those 
who will represent and act on its behalf in 

 
 

ديري نمم سيل يعرش هجو ىلع لامعلأا هذه في كراشلماف ؛هيلعو  
اداسف لاو ضرلأا في اولع  
 

لوقعلما نم ةلدلأا :اعبار   
 

تيلا لبسلا نم ليبس ةيباينلا ةايلحا في ةكراشلماو نالمبرلا لوخد -١  
ينناوقلا ءاصقإو ةعيرشلا ميكتح لىإ لوصولا الهلاخ نم نكيم  
قيبطت لىإ ةيباختنلاا ةياعدلا للاخ نم ةملأا ةوعد نلأ ؛ةيعضولا  
مهمجارب اونمض نيذلا ينحشرلما زاوبج فقت ةملأا لعجيس ةعيرشلا  
اوراصو نوحشرلما ءلاؤه لصو ام اذإف ،ةيملاسلإا ةعيرشلا قيبطت  
ةيروتسد ةميلس ةقيرطب ةعيرشلا اوقبطي نأ نكمأ `اون  
 
نوردقيس مÊإف ؛ةعيرشلا اوقبطي نأ باونلا ءلاؤه عطتسي لم اذإف  
نم نونكمتيسو ،نالمبرلا برنم للاخ نم ملاسلإا ةيضق نيبت ىلع  

: لىاعت الله لوقب لاًمع كلذو ،مهلما ناكلما اذه في الله لىإ ةوعدلا  
لماوَ ةِمَكْلحِِْ` كَبِّرَ لِيبِسَ لىَإِ عُدْا

َ
يَهِ تيَِّلِ` ملهُْدِاجَوَ ةِنَسَلحَا ةِظَعِوْ  

نُسَحْأَ  
 

ةعيرشلا ماكحأ ذيفنت نع ةلوؤسمو عرشلا في ةبطامخ ةملأا نأ -٢  
ام بسبح دابعلاو دلابلا نوؤش ةرادإو اهاضتقبم مكلحاو ةيملاسلإا  

، بجاولا كلذب مايقلا اهلك ةملأا ىلع رذعتي هنأ ابمو ،اهيف ءاج  
ام ذيفنتو رملأا كلذ لاثتما لىوتي نم اهنع بوني نأ نم دب لاف  
للاخ نم باونلا ءلاؤه رايتخا متي انمإو ،عرشلا في هب تمزلأ  
قلحا ةيدأتل هنع بونيواهلثّيم نم باختنا في اهقح ةملأا ةسرامم  
اهنع رشلا عفدو اهلحاصمو اهقوقح ةنايصو ،اهيلع بجاولا  
 
 
 
 
 

 
37 Series of Books and Letters by Sheikh Abd al-Rahman Abd al-Khaliq (5/469-470). 
38 The Book and the Sunnah Should Be the Sources of Law in Egypt by Sheikh Ahmad Shakir (p. 40-41). 
39 The Muslim Brotherhood Under the Dome of Parliament (p. 20-21). 
40 Surah an-Nahl, verse 125. 
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fulfilling its obligations, safeguarding its 
rights and interests, and repelling from it 
harm41.” 

 
Thus, the competent individuals must present 
themselves to the Ummah to be elected and 
chosen to act on its behalf in this duty. The 
Ummah must select and appoint these 
competent individuals. There is no other path 
for the Ummah or for these competent 
individuals except through parliamentary 
elections. Therefore, we must utilise the 
available means to fulfil this significant duty. 
It is not appropriate to abandon what is 
feasible while waiting for what is not, because 
‘what is feasible to achieve should not be 
neglected due to those aspects that are 
difficult to achieve.’ 
 

 
 
مهراتتخو مهبختنتل ةملأا ىلع مهسفنأ اوضرِعيَ نأ ءافكلأا ىلعف  
بينتستو راتتخ نأ ةملأا ىلع بيجو ،بجاولا اذه في اهنع ةباينلل  
لاإ اهنم ءافكلأل لاو ،ةملأل قيرط كانه سيلو ،ءافكلأا ءلاؤه  
ةرسيلما بابسلأ` ذخû نأ انيلعف ،ةينالمبرلا ت`اختنلاا قيرط  
لم الم اراظتنا انل رسيت ام كترن نأ حصي لاو ،يربكلا بجاول` مايقلل  
روسعلم` طقسي لا روسيلما نلأ ؛رسيتي  
 

 

Fatwas of the Scholars 
 
Many scholars have issued fatwas permitting 
such political participation in non-Muslim 
countries. Among the foremost of these 
scholars is the esteemed Sheikh Jad al-Haq, 
former Grand Sheikh of al-Azhar, may Allah 
have mercy on him. He was asked about the 
ruling on participating in political parties in 
non-Muslim countries and responded by 
saying, “As long as a Muslim resides in a non-
Islamic country, it is preferable and obligatory 
for him not to join or affiliate with any 
political party, as he cannot be certain of his 
freedom of actions. Party politics may compel 
him to adhere to its principles, which are 
often contrary to Islam, posing a potential 
danger to him. 
 
However, if the Muslim is strong in character, 
strong in faith, influential, astute, and his 
joining a political party would benefit the 
Muslim minority by defending and advocating 
for them, then there is no objection to 
joining, provided he exercises caution and 
vigilance42.” 
 

راد في ةيسايسلا تاكراشلما كلت زاوبج ءاملعلا نم يرثك تىفأ دق  
رهزلأا خيش قلحا داج خيشلا ةليضف ءلاؤه سأر ىلعو ،رفكلا  
بازحلأا في كاترشلاا مكح نع لئس ثيح الله هحمر قبسلأا  
في اميقم ملسلما ماد ام :لائاق باجأف ،رفكلا راد في ةيسايسلا  
وأ كترشي لاأ هيلع بجاولاو هب ردجلأاف ،ملاسلاا راد يرغ  
هتافرصت ةيرح ىلع نمê لا ثيح ؛ةيسايس ةقرف لىإ مّضَنْـَي ، 
اهئداببم مازتللاا لىإ ةملسلما يرغ ةيبزلحا ةسايسلا هرطضت دقو ، 
هيلع اهنم ىشيخو ،بلغلأا في ملاسلإا فلاتخ ئدابم يه امتحو  
 
ذوفن بحاص ،نايملإا يوق ،ةيصخشلا يوق ملسلما ناك اذإ امأ  
ةملسلما ةيلقلأل عفن ةيسايسلا ةقرفلا لىإ همامضنا في ناكو ،يأرو  
رذلحا عم مامضنلاا نم عنام لاف ،اله عفنلا ليصوتو ،اهنع عافدل`  
ةظقيلاو  
 
 
 
 

 
41 Contemporary Jurisprudential Research by Dr. Abd al-Karim Zaidan (p. 93-96). 
42 Al-Azhar Magazine, December-January issue (p. 618), quoted in “On the Political Participation of Muslims in 
American Society,” Dr. Salah Al-Sawy (p. 15). 
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Thus, fatwas have been issued by Islamic 
jurisprudence councils, including: 
 
Fatwa of the Conference of Sharia 
Scholars in North America, November 
1999, Detroit, Michigan 
 
The conference was attended by more than 
60 scholars, headed by the esteemed Sheikh 
Dr. Yusuf al-Qaradawi, along with a group of 
scholars including Dr. Jamal Badawi, Dr. 
Wahbah al-Zuhayli, Dr. Abd al-Karim 
Jackson, Dr. Abd al-Sattar Abu Ghuddah, Dr. 
Abd Allah al-Najjar, and Dr. Muzammil 
Siddiqi. The esteemed scholars concluded 
with the following decision: 
 
“The fundamental principle is the legitimacy 
of political participation in all fields where 
entry into them achieves general benefits for 
Muslim citizens and residents. This includes 
voting, running for councils, local 
governments, representatives of the people, 
executive administrations, and relief and 
international organisations. This is due to the 
protection of Muslim interests domestically, 
the clarification of Islam’s civilizational image 
through practical methods and practices, and 
the support of just Islamic and humanitarian 
causes43.” 
 
Fatwa of the European Council for 
Verdicts 
 
A fatwa was issued by the councils 
emphasising the necessity for Muslims in the 
West to participate in elections in order to 
defend their rights and present their cause of 
civilizational-betterment to the society in 
which they live, whether in Europe, America, 
or elsewhere. 
 
Below is the text of the verdict: 
 
Decision (16/5): Political Participation, Its 
Rulings and Guidelines 
 
After reviewing the submitted research on 
this topic, the council decided as follows: 

: اهنمو ،ةيهقفلا عماÁا ضعب نع ىواتفلا تردص كلذبو  
 

برمفون ،ةيلامشلا اكيرمأ في ةعيرشلا ءاملع رتمؤم ىوتف  
ناجيشيم تيوتريد ،١٩٩٩  

 
خيشلا ةليضف مهسأر ىلع ناكو الماع ٦٠ نم رثكأ هرضح ثيح  
لاجم .د :مهنم ،ءاملعلا نم عجم هعمو ،يواضرقلا فسوي .د  
دبع .دو ،نوسكاج يمركلا دبع .دو ،يليحزلا ةبهو .دو ،يودب  
دقو ،يقيدصلا لمزم .دو ،راجنلا الله دبع .دو ،ةدغ وبأ راتسلا  

: لياتلا رارقلا لىإ ءاملعلا ةليضفلا باحصأ ىهتنا  
 
ققحتي تيلا تلااÁا عيجم في ةيسايسلا ةكراشلما ةيعورشم لصلأا  
لثم ،ينملسلما نم مهيف نبم ينميقلماو يننطاوملل ماع عفن الهوخدب  
يلثممو ،ةيللمحا تاموكلحاو ،سلاجملل حيشترلاو ،باختنلاا  
في الم ،ةيلودلاو ةيثاغلإا تاسسؤلماو ،ةيذيفنتلا تارادلإاو ،بعشلا  
ةروص حيضوتو ،لخادلا في ينملسلما لحاصم ةياحم نم كلذ  
eاضقلا معدو ،ةيلمع تاسراممو قرطب ةيراضلحا ملاسلإا  
ةلداعلا ةيناسنلإاو ةيملاسلإا  
 

ءاتفلإل بيورولأا سلwا ىوتف  
 

في ينملسلما ةكراشم ةرورضب سلاÁا نم ىوتفلا تردص ثيح  
يمدقتو ،مهقوقح نع عافدلا ىلع اصرح ؛ت`اختنلاا في برغلا  
نوشيعي يذلا مهعمتمج لىإ يحلاصلاا يراضلحا مهعورشم  
اهيرغ وأ اكيرمأ وأ و̀روأ في ءاوس.هيف  
 

: رارقلا صن يلي اميفو  
 
اهطباوضو اهماكحأ ،ةيسايسلا ةكراشلما )٥/١٦( رارق  
 
ام سلÁا ررق ،عوضولما اذÌ ةقلعتلما ةمدقلما ثوحبلا سرادت دعب  

: يلي   
 

 
43 Muslim Participation in American Elections by Dr. Salah Sultan (p. 67). 
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Firstly, the goal of political participation is to 
safeguard rights and freedoms, defend ethical 
and moral values, and protect the presence of 
Muslims in that country and their legitimate 
interests. 
 
Secondly, the basic principle is the legitimacy 
of political participation for Muslims in 
Europe, which ranges between permissibility, 
recommendation, and obligation. This is 
indicated by the words of Allah, “And assist 
each other in righteousness and piety, but do 
not assist in sin and aggression44.” It is also 
considered a responsibility of citizenship. 
 
Thirdly, political participation includes 
engaging in civil society institutions, joining 
parties, establishing thinktanks, and 
participating in elections by voting and 
running for office45. 
 
The council then began to enumerate the 
guidelines for such participation. 
 
If these scholars have permitted such political 
participation in non-Muslim countries, then it 
is even more appropriate for them to permit 
it in Muslim countries governed by non-
Islamic systems that include both right and 
wrong. In such cases, the harms are less and 
the benefits are greater and more significant. 
 
Regarding this specific issue, the Permanent 
Committee for Scholarly Research and 
Verdicts issued a fatwa in response to the 
question: Is it permissible to vote in elections 
and run for office knowing that our lands are 
governed by laws other than those revealed 
by Allah? The response was as follows: It is 
not permissible for a Muslim to nominate 
himself in the hope of joining a government 
that rules by other than what Allah has 
revealed and operates outside the Sharia of 
Islam. Therefore, it is not permissible for a 
Muslim to vote for him or anyone else who 
works in such a government, except if the 
Muslim candidates and voters hope that by 
entering this system, they can change the 

عافدلاو تeرلحاو قوقلحا ةنايص وه ةيسايسلا ةكراشلما فده :لاوأ  
دلبلا كلذ في ينملسلما دوجو نعو ،ةيحورلاو ةيقللخا ميقلا نع  
ةعورشلما مهلحاصمو   
 

، øو̀روأ في ينملسملل ةيسايسلا ةكراشلما ةيعورشم لصلأا :اين  
هلوق هيلع لدي امم اذهو ،بوجولاو بدنلاو ةح`لإا ينب ددترت يهو  
ثمِْلإِا ىلَعَ اونُوَاعَـَت لاوَ ىوَقَّْـتلاوَ برِِّلْا ىلَعَ اونُوَاعَـَتوَ”لىاعت   
ةنطاولما تايضتقم نم برتعي هنأ امك “نِاوَدْعُلْاوَ  
 

øا تاسسؤم في طارنخلاا لمشت ةيسايسلا ةكراشلما :اثلÁعمت  
في ةكراشلماو ،تاهجوتلا نيوكتو ،بازحلأ` قاحتللااو ،نيدلما  
احيشرتو اتيوصت ت`اختنلاا   
 

تاكراشلما كلت طباوض ددعي سلÁا ذخأ ثم  
 

رفكلا دلاب في ةيسايسلا تاكراشلما كلت ءاملعلا ءلاؤه زاجأ نئلو  
ةيملاسإ يرغ ةمظنأ اهمكتح تيلا ينملسلما دلاب في اهوزييج نلأف  
رثكأ لحاصلماو لقأ دسافلما ثيح ،لىوأ لطو̀ قح ىلع ةلمتشم  
دبلاو بركأو  
 

ةيملعلا ثوحبلل ةمئادلا ةنجللا ىواتف في ءاج ةلزانلا صوصبخو  
ت`اختنلاا في تيوصتلا زويج له :لاؤس نع `اوج ءاتفلإاو  
ام ؟الله لزنا ام يرغب مكتح kدلاب نأ ملعلا عم اله حيشترلاو   
كلس في مظتني نأ ءاجر هسفن حشري نأ ملسملل زويج لا :هصن  

لاف ،ملاسلإا ةعيرش يرغب لمعتو ،الله لزنأ ام يرغب مكتح ةموكح  
لاإ ،ةموكلحا هذه في نولمعي نمم هيرغ وأ ،هبختني نأ ملسملل زويج  
نوجري نوبختني نمو ،ينملسلما نم هسفن حشر نم ناك اذإ  
لمعلا لىإ مكلحا ليوتح لىإ كلذب اولصي نأ كلذ في لوخدل`  
ماظن ىلع بلغتلا لىإ ةليسو كلذ اوذتخاو ،ملاسلإا ةعيرشب  
في لاإ لوخدلا ماتم دعب هسفن حشر نم لمعي لاأ ىلع ،مكلحا  
ةيملاسلاا ةعيرشلا عم فىانتت لا بصانم  
 
 
 

 
44 Surah al-Ma'idah, verse 2. 
45 European Council for Verdicts, Issues 10-11, 2007 (p. 305-306). 
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governance to operate according to Islamic 
Sharia. They must use this as a means to 
overcome the ruling system, ensuring that 
those who run for office after being elected 
only occupy positions that do not contradict 
Islamic Sharia46. 
 

 
 

 

Guidelines for Contemporary Political Participation 
 
Most scholars who permit participation have 
established certain guidelines, including: 
 
1. Participation should not result in the 

endorsement of false legislation, and it 
should be clarified that the right to 
legislate is exclusively reserved for divine 
revelation, and no human being has the 
right to encroach upon this. 

 
2. Participants in these councils must make 

it clear to the people that their 
participation does not imply acceptance 
of the current laws that contradict Sharia, 
nor of the institutions that arise from 
them. 

 
3. The benefits of participation must be 

evident and substantial, not hidden, 
illusory, or insignificant. Participation 
should not result in greater harm than the 
benefits intended to be achieved or the 
harms intended to be averted and 
mitigated. 

 
4. Participation in these councils does not 

negate the principle of loyalty and 
disavowal (al-wala' wa-l-bara'). Instead, 
these councils should be a platform to 
clarify and uphold this principle, and to 
advocate for it according to the 
requirements of Sharia-interests. 

 
5. Participation in these councils should not 

be seen as a substitute for the prophetic 
methodology of establishing Islam and 
changing the reality. Instead, it is intended 
to achieve benefits and reduce harms. 

: اهنم ،طباوض كلذل اوعضو زاولج` ينلئاقلا بلغأ   
 

قح نأ نايبو ،لطابلا يننقتلل رارقإ ةكراشلما ىلع بتتري لاأ -١  
اذه ةحمازم رشبلا نم دحلأ زويج لاو ،يحولا ىلع روصقم عيرشتلا  
قلحا  
 

هتكراشم نأ سانلل رهظي نأ بيج سلاÁا هذه في كراشلما نأ -٢  
اÚاسسؤمو ،عرشلل ةفلاخلما ينناوقلا هذه عقاوب اضرلا مزلتست لا  
اهنع ةقثبنلما  
 

وأ ،ةيفخ لا ،ةققحتم ةرهاظ ةكراشلما ةحلصم نوكت نأ -٣  
ةدسفم ةكراشلما كلت ىلع بتتري لاأو ،اله رابتعا لا وأ ،ةموهوم  
اهعفدو اهءرد دارلما دسافلما وأ ،اهقيقتح دارلما لحاصلما نم مظعأ  
 

لب ،ءابرلاو ءلاولا أدبم يغلت لا سلاÁا هذه في ةكراشلما نأ -٤  
اهقيقتحو ةيضقلا هذه نايبل kاديم سلاÁا هذه نوكت نأ بيج  
ةيعرشلا ةحلصلما تايضتقم بسح اÌ عدصلاو  
 

في يوبنلا جهنلما نع لايدب تسيل سلاÁا هذه في ةكراشلما نأ -٥  
لحاصلما قيقتح لجأ نم يه انمإو ،عقاولا يريغتو ،ملاسلإا ةماقإ  
دسافلما فيفتخو   
 
 
 
 

 
46 Fatawa of the Permanent Committee for Scholarly Research and Verdicts (23/406). 
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6. These participations should not lead to an 

excessive focus on political work at the 
expense of scholarly and da'wah efforts. 
Priorities must be accurately assessed, and 
Islamic work should not be confined to 
this domain. 

 
7. Participation should not lead to 

compromises and concessions that are 
not outweighed by substantial benefits, 
which would undermine the legitimacy of 
the efforts and render the work of the 
Muslims ineffective. 

 
8. When taking an oath to uphold the 

constitution, the intention of the swearer 
is restricted to what does not contradict 
the Sharia of Allah. If the person 
administering the oath is oppressive, the 
oath is interpreted based on the intention 
of the one swearing, unlike if the person 
administering the oath is oppressed. 

 
9. Recognition that these actions fall within 

the scope of ijtihad (scholarly reasoning), 
where it is inappropriate to accuse 
intentions or transgress against those who 
hold differing opinions, or to attribute to 
them reprehensible deeds. Similarly, those 
who choose not to participate should not 
be condemned. 

 

ىلع يسايسلا لمعلا مخضت لىإ تاكراشلما هذه يضفت لاأ -٦  
ةقدب تeولولأا باسح بجيف ،يوعدلاو يملعلا دهلجا باسح  
ةرئادلا هذه في يملاسلإا لمعلا رصيح لاأو  

 
تلازانت لىإ جاردتسا تاكراشلما كلت ىلع بتتري لاأ -٧  
هتيعورشم لمعلا دقفيف ،ةحجار لحاصبم لباقت لا تاصخرتو  
ءابه ملاسلإا لهأ دهج بهذيو  
 

اميف لا فلالحا  ةينب  ديقي  يرتاسدلا  ماترحا  ىلع  مسقلا  دنع   -٨ 
ةين ىلع  ينميلاف  الماظ  فلحتسلما  ناك  اذإو  ،لىاعت  عرش الله  فلايخ   

امولظم فلحتسلما  ناك  اذإ  ام  فلابخ  ،فلالحا   
 
لئاسلما قاطن في لخدي امم لامعلأا هذه نأ كاردإ -٩  
ىلع يدعتلا وأ ،تاينلا ماÚا اهيف حلصي لا تيلا ةيداهتجلاا  
ركني لا امك ،تاركنلما نم ليح لا ام لىإ هتبسنو ،اهيف فلاخلما  
اهيف كراشي لم نم ىلع  

 

The Ruling of Obligation on Parliamentary 
Participation 

 
After presenting these evidences and based 
on the previously established principle that 
the ruling on such participation is determined 
by what achieves and increases benefits, and 
repels and reduces harms, and after 
considering the current situation of our 
countries and their future prospects, it is 
concluded that such participation—while 
observing the aforementioned guidelines—is 
generally obligatory. This obligation applies to 
everyone according to their capacity, similar 
to calling others to Allah (da'wah), which is 
fundamentally a communal obligation. If the 

مكح ءانتبا نم هريرقت قبس ام ىلع ءانبو ،ةلدلأا كلت ضرع دعب  
دسافلما عفديو ،اهرثكيو لحاصلما ققيح ام ىلع تاكراشلما كلت  
هيلع ةلبقم يه امو مويلا kدلاب عقاو في رظنلا دعبو ،اهللقيو  
قباسلا طباوضلا ةاعارم عم- تاكراشلما كلت نأ حجتري   
الله لىإ ةوعدلاك ،هبسبح دحأ لك ىلعو ،ةلملجا في ةبجاو -اهركذ  
لم اذإف ،ةيافكلا ىلع ضرف اÊأ اهمكح في لصلأا لجو زع  
ىلع ينعت ،تاكراشلماو لامعلأا هذÌ نوموقي نمم ةيافكلا ققحتت  
ينملسلما زعل ابلطو ،نيدلل ةرصن اهيف مهسفنأ اولذبي نأ نيرداقلا  
ملعأو ىلعأ لىاعت اللهو  
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necessary outcome is not achieved by those 
engaged in these activities and participations, 
it becomes individually obligatory on those 
capable of undertaking them, in order to 
support the religion and bring honour to the 
Muslims. And Allah Almighty knows best. 
 
And if the communal obligation is fulfilled 
through these political practices and 
participation in legislative and consultative 
councils, then fulfilling it in lesser forms of 
participation is even more emphasised. 
 
Moreover, it should be beyond dispute—
given the current circumstances and 
contemporary conditions—that supporting 
the most suitable participants in these 
elections through voting for them and 
coordinating with Islamic advocates in this 
effort is crucial. This coordination will 
increase good, mitigate harm, achieve the best 
of the two goods, and avert the worst of the 
two evils. 
 
And those who call to Allah must demand 
that these candidates pursue legitimate 
objectives, such as upholding the dignity of 
the religion, supporting the oppressed, 
establishing justice and social equity, and 
lifting restrictions on the activities of those 
who call to good. 
 
Under no circumstances should differing 
opinions on these participations weaken the 
strength of participants from Islamic parties 
in these fields or enable unsuitable candidates 
to prevail. 
 
It is obligatory to act sincerely for the sake of 
Allah, prioritise the overall interests of the 
Ummah over party-interests, and remember 
that Allah knows the heart and speech of 
every person. All praise is due to Allah, the 
Lord of all the worlds. 
 

 
تاكراشلماو تاسراملما هذه في يئافكلا بوجولا ققتح اذإو  
كلذ نود اميف هقُُّقحَتَف ةيروشلاو ةيعيرشتلا سلاÁا في ةيسايسلا  
دكآ تاكراشلما نم  
 

ةيرالجا عاضولأا لظ في- فلاخ هيلإ قرطتي نأ يغبني لا اممو  
ت`اختنلاا كلت في ينكراشلما حلصأ حيجرت  -ةرصاعلما لاوحلأاو  
ابم ليبسلا اذه في ةوعدلا لهأ ينب قيسنتلاو هلحاصل تيوصتل`  
ينيارشلا رش عفديو ،نييرلخا يرخ ققيحو ،رشلا عفديو يرلخا رثكي  
 

بلاطبم ينحرشلما كئلوأ اوبلاطي نأ الله لىإ ةوعدلا لهأ ىلعو  
ةماقإو ،ينفعضتسلما ةرصنو ،نيدلا زازعإ في يعسلا نم ةيعرش  
لىإ ةاعدلا طشانم نع دويقلا عفرو ،ةيعامتجلاا ةلادعلاو لدعلا  
يرلخا  
 

ابم تاكراشلما هذه في تاداهتجلاا فلاختت نأ لابح غوسي لاو  
وأ ،ةيملاسلإا بازحلأا نم تلااÁا هذه في ينكراشلما ةوق نهِويُ  
ينكراشلما كئلوأ نم ينلحاصلا يرغل نكّيم  
 
لحاصلما ىلع ةملأل ةيلكلا لحاصلما يمدقتو ،É درجتلا بجاولاف  
بر É دملحاو ،هناسلو ئرما لك بلق دنع لىاعت اللهو ،ةيبزلحا  
ينلماعلا  
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Chapter 4: Questions and Answers 
 
 
Question 1: What if it is said: The 
effectiveness of this participation is weak, 
and the benefit is speculative or illusory, 
rather than certain or preponderant? 
 
Answer: As al-Izz ibn Abd al-Salam, may 
Allah have mercy on him, said, “Reliance in 
bringing most of the benefits of the two 
abodes and warding off their harms is based 
on what appears to be probable. Both worlds 
have benefits which, if missed, their matter is 
ruined, and harms which, if realised, their 
people are destroyed. Achieving most of 
these benefits by taking their means is 
conjectural, not certain.” 
 
He then mentioned, may Allah have mercy on 
him, the types of workers for the Hereafter 
and in this world, and that their actions are 
according on their assumptions. Then he said, 
“Likewise, those who consider the evidence 
and strive to know the rulings rely mostly on 
the assumption that they will achieve what 
they seek. The sick get treated in the hope 
that they will be healed. Most of these 
assumptions are truthful and accurate, not 
false. Therefore, it is not permissible to 
disregard these likely benefits out of fear of 
the rarity and falsehood of assumptions. Only 
the ignorant do so47.” 
 
As for the lack of effectiveness, it is up to the 
people of knowledge and those with 
experience of the reality, and the people of 
authority in the Ummah, who can balance 
between the benefits and their corresponding 
harms, and between the advantages and the 
surrounding disadvantages. 
 
This balancing act is the domain of great 
scholars, prominent jurists, and wise experts. 
 
 
 

ةفيعض ةكراشلما هذه نم ىودلجا نإ :ليق ول اذام -١  
؟ةحجار وأ ةيعطق تسيلو ،ةموهوم وأ ةينظ ةحلصلماو  
 
بلج في دامتعلاا :الله هحمر ملاسلا دبع نبا زعلا هلاق ام :باولجا  

، نونظلا في رهظي ام ىلع اهمدسافم ءردو ،نيرادلا لحاصم مظعم  
كله تققتح اذإ دسافمو ،اهمرمأ دسف تتاف اذإ لحاصم نيرادللو  
يرغ نونظم اÌابسأ يطاعتب لحاصلما هذه مظعم ليصتحو ،امهلهأ  
هب عوطقم   
 

ملهامعأ نأو ،ايندلا فيو ،رخلآل لامعلا فانصأ الله هحمر ركذ ثم  
في نودهتÁاو ،ةلدلأا في نورظانلا كلذكو :لاق ثم ،مÊونظ بسبح  
ابم نورفظي مÊأ نظ ىلع رثكلأا في نودمتعي ،ماكحلأا فرعت  
هذه مظعمو ،نوئبريو نوفشي مهلعل نووادتي ىضرلماو ،نوبلطي  
ليطعتلا زويج لاف ،بذاك لاو فلامخ يرغ قفاوم قداص نونظلا  
لاو ،نونظلا بذكو رودن نم افوخ عوقولا ةبلاغلا لحاصلما هذه  
نولهالجا لاإ كلذ لعفي  
 

لهأو ،عقاول` ةبرلخاو ملعلا لهأ لىإ هدرمف ىودلجا فعض امأو  
امو لحاصلما ينب ةنزاولما ىلع نوردقي نمم ةملأا في دقعلاو للحا  
راضم نم اهفنتكي امو عفانلماو ،دسافم نم اهلباقي   
 

ءامكلحاو ءاهقفلا ةذباهجو ،ءاملعلا لوحُفُ كترعم ةنزاولما هذهو  
ءابرلخا  
 
 
 
 
 
 
 

 
47 Qawa'id al-Ahkam by Izz al-Din ibn Abd al-Salam (1/4). 
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Ibn al-Qayyim, may Allah have mercy on him, 
said, “It is a narrow position and a difficult 
arena. Some have been negligent and lax in it, 
rending the limits futile, disregarding rights, 
and emboldening the wicked to corruption. 
They made Sharia appear insufficient, unable 
to meet the needs of the people, in need of 
something else, and blocked themselves from 
correct ways of knowing the truth and 
implementing it. They hindered it—despite 
knowing, and others knowing, that it is 
undoubtedly true and corresponds to 
reality—thinking that it contradicts the 
principles of Sharia. 
 
By Allah, it did not contradict what the 
Messenger brought, but it did contradict what 
they understood of his Sharia through their 
ijtihad. What led them to this was a deficiency 
in understanding the Sharia and a deficiency 
in understanding the reality, and in applying 
one to the other. When the rulers saw this 
and saw that their affair (authority) would not 
be acceptable to them except through what 
these people understood from the Sharia, 
they created from their political situations a 
long-lasting harm and widespread corruption. 
The situation escalated and became difficult 
to remedy, making it hard for those 
knowledgeable in the true principles of Sharia 
to rescue people from these predicaments. 
Another group went to the opposite extreme, 
permitting actions that contradict the rulings 
of Allah and His Messenger. 
 
Both groups have erred due to their 
deficiencies in understanding what Allah sent 
His Messenger with and revealed in His 
Book. Allah, the Exalted, sent His 
Messengers and revealed His Books so that 
people might uphold justice, which is the 
foundation of the heavens and the earth. If 
signs of justice appear and its face becomes 
clear by any means, then there is Allah’s 
Sharia and religion. Allah, the Exalted, is 
more knowledgeable, wiser, and more just 
than to limit the paths, signs, and indications 
of justice to certain ways, while excluding 
what is more apparent, stronger in evidence, 
and clearer in indication, thus not considering 
it a part of His Sharia and not ruling 

طرّف ،بعص كترعمو ،كنض ماقم وهو :الله هحمر ميقلا نبا لوقي  
روجفلا لهأ اوءرّجو ،قوقلحا اوعيضو ،دودلحا اولطعف ةفئاط هيف  
ةجاتمح دابعلا لحاصبم موقت لا ةرصاق ةعيرشلا اولعجو ،داسفلا ىلع  
ةفرعم قرط نم ةحيحص اقرط مهسوفن ىلع اودّسو ،اهيرغ لىإ  
قح اÊأ اعطق مهيرغ ملعو مهملع عم- اهولطعو ،هل ذيفنتلاو قلحا  
عرشلا دعاوقل اÚافانم مهنم انظ -عقاولل قباطم  
 

نم هومهف ام تفk نإو ،لوسرلا هب ءاج ام فانت لم اÊإ الله رمعلو  
ةفرعم في يرصقت عون كلذ مله بجوأ يذلاو ،مهداهتج` هتعيرش  

املف  ، رخلآا ىلع  اهمدحأ  ليزنتو  ،عقاولا  ةفرعم  يرصقتو في  ،ةعيرشلا   
Åرم لاإ  مهرمأ  مله  ميقتسي  سانلا لا  نأو  ،كلذ  روملأا  ةلاو  ىأر   

ارش مÚاسايس  عاضوأ  نم  اوثدحأ  ،ةعيرشلا  نم  ءلاؤه  همهف  ام  ءارو   
ىلع زعو  ،هكاردتسا  رذعتو  رملأا  مقافتف   ، اضيرع اداسفو  ،لايوط   

نم اهذاقنتساو ،كلذ نم سوفنلا صيلتخ عرشلا قئاقبح ينلماعلا  
تغوسف ةفئاطلا هذه تلباق ىرخأ ةفئاط تطرفأو ،كلاهلما كلت  
هلوسرو الله مكح فياني ام كلذ نم  
 

هلوسر هب الله ثعب ام ةفرعم في اهيرصقت نم تيتأُ ينتفئاطلا اتلكو  
سانلا موقيل هبتك لزنأو هلسر لسرأ هناحبس الله نإف ،هباتك هب لزنأو  
اذإف ،تاوامسلاو ضرلأا هب تماق يذلا لدعلا وهو ،طسقل`  
الله عرش مثف ،ناك قيرط يÅ ههجو رفسأو لدعلا تارامأ ترهظ  
لدعلا قرط صيخ نأ لدعأو مكحأو ملعأ هناحبس اللهو ،هنيدو  
ةللاد ىوقأو اهنم رهظأ وه ام يفني ثم ،ءيشب هملاعأو هتارامأو  
اهمايقو اهدوجو دنع مكيح لاو ،اهنم هلعيج لاف ةرامأ ينبأو  
ةماقإ هدوصقم نأ قرطلا نم هعرش ابم هناحبس ينب دق لب ،اهبجوبم  
اÌ جرختُساُ قيرط يأف ،طسقل` سانلا مايقو ،هدابع ينب لدعلا  
هل ةفلامخ تسيلو نيدلا نم يهف طسقلاو لدعلا  
 
 
 
 
 
 
 
 



 

 31 

according to it when it exists and is 
established. Rather, He has clarified, through 
what He has legislated, that His objective is 
the establishment of justice among His 
servants and that people uphold fairness. 
Therefore, any path by which justice and 
fairness are achieved is part of the religion 
and is not contrary to it. 
 
Thus, it cannot be said that justice-politics 
contradicts what is stated by Sharia. Rather, is 
in accordance with it, and even more so, it is a 
part of it48.” 
 
Question 2: What if it is said: Isn’t in this 
approach a support for the oppressors, a 
contradiction to the doctrine of 
disavowing them (bara'), or a breach of 
the obligatory loyalty (wala') by 
nominating some individuals whose 
conduct is disapproved of or who are 
suspected of blame in their religion? 
 
Answer: As al-Izz ibn Abd al-Salam, may 
Allah have mercy on him, said, “It may be 
permissible to assist in sin, transgression, 
debauchery, and disobedience not from the 
perspective of it being a sin, but from the 
perspective of it being a means to a benefit49.” 
 
The verifying scholars said, “The forbidden 
support is the acceptance of the oppressors’ 
injustice, promoting and embellishing that 
method to them and others, and participating 
with them in any of those aspects. However, 
interacting with them to prevent harm or to 
gain an immediate benefit is not considered 
support (rukun)50.” 
 
When the righteous enter this field, loyalty to 
them is obligatory, and aiding them is 
essential, while aiding their enemy is 
contradiction, and opposing those other than 
them is subject to review. 
 
 
Moreover, it is not the case that participating 
in these fields entails siding with the people of 

 
 
 
 
 

 
 
يه لب ،عرشلا هب قطن الم ةفلامخ ةلداعلا ةسايسلا نإ :لاقي لاف  
هئازجأ نم ءزج يه لب ،هب ءاج الم ةقفاوم  
 

وأ ينلماظلل نوكر كلسلما اذه في سيلأ :ليق ول اذام -٢  
كلذو ةبجاولا ةلااولم? للاخإ وأ مهنم ءابرلا ةديقعل ةضقانم  
؟هتن�د في مُهََّـتـُي وأ هتُيرسِ ىضَرتُ لا نم ضعب حيشترب   
 
ةنواعلما زوتج دقو”الله هحمر ملاسلا دبع نبا زعلا هلاق ام :باولجا  
ةيصعم هنوك ةهج نم لا نايصعلاو قوسفلاو ناودعلاو ثملإا ىلع  

“ ةحلصم لىإ ةليسو هنوك ةهج نم لب   
 

نم ةملظلا هيلع ابم اضرلا وه هنع يهنلما نوكرلا :نوققلمحا لاقو  
مهيرغ دنعو مهدنع اهنييزتو ةقيرطلا كلت ينستحو ملظلا  
ررض عفدل مهتلخادم امأف ،باوبلأا كلت نم ءيش في مهتكراشمو  
نوكرلا في لخاد يرغف ةلجاع ةعفنم بلاتجا وأ  
 

ةنيعتم مهتناعإو ،ةبجاو مÚلااومف نولحاصلا ناديلما اذه لخد اذإو  
ةعجارم لمح مهاوس نم ةفلامخو ،ةفلامخ عضوم مهودع ةناعإو   
 
 
 
 
 
 

 
48 At-Turuq al-Hukmiyyah by Ibn al-Qayyim (18/407). 
49 Qawa'id al-Ahkam by Izz al-Din ibn Abd al-Salam (1/129). 
50 Tafsir al-Razi (407/18). 
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disbelief and corruption; for there are still 
people of goodness and faith, even if 
goodness is relative among people. 
 
Finally, matters are judged by their objectives. 
Thus, he who enters to uphold the word of 
Allah is not like he who enters these councils 
for seeking arrogant superiority over others or 
wealth or status. No one turns from a light in 
which there is darkness to a darkness in 
which there is no light. 
 
Question 3: What if it is said: Joining 
political parties undermines or detracts 
from the essence of faith because they are 
ideological parties? 
 
Answer: Political parties that are not founded 
on an ideological basis do not define the 
identity of their members, and joining them 
does not undermine the essence of their faith. 
Each individual in such parties is dealt with 
according to their own stance. 
 
However, a party does not acquire an Islamic 
description unless its members come together 
on the basis of Islam, calling for the 
implementation of Sharia, and supporting the 
Muslim community. As for parties that raise 
the banner of secularism, this reflects on the 
ruling of the group, but not on individual 
members specifically, except after the 
fulfilment of conditions and the removal of 
obstacles (tahaqquq al-shurut wa intifa' al-
mawan‘i). 
 
Parliamentarians who advocate for Sharia and 
align with it—even if they interpret their 
presence among others—are rewarded. Those 
who align with the camp of secularism are 
sinful and blameworthy. Each person is 
treated according to what they deserve. 
 
 
 
 
 
 
 

لهأ ةلأاممو تلااÁا هذه في كاترشلاا ينب امتح مزلات لا هنأ ىلع  
ناك نإو ،نايمإو يرخ لهأ نم وليخ لا رملأا نلأ ؛داسفلاو رفكلا  
سانلا في ايبسن يرلخا  

 
الله ةملك ءلاعلإ لخد نمَ سيلف اهدصاقبم روملأا نإف ايرخأو  
هالجا وأ لاملل ابلط وأ ضرلأا في اولع سلاÁا هذه لخد نمك  
اهيف رون لا ةملظ لىإ ةملظ هيف رون نع لدَعيُ لاو  

 
وأ ضقني ةيسايس بازحأ في طارنخلاا نإ :ليق ول اذام -٣  
؟ةيدقع بازحأ ا�لأ نايملاا لصأ في حدقي   
 
يدقع ساسأ ىلع نوكتت لم تيلا ةيسايسلا بازحلأا نإ :باولجا  

، مÊايمإ لصأ اهيلإ باستنلاا ضقني لاو ،اهئاضعأ ةيّوِهُ ددتح لا  
هبسبح اهيف درف لك لماعي لب   
 

اÌاحصأ عامتجا ناك اذا لاإ ةيملاسلإا ةفص بستكت لا اÊأ يرغ  
ناك امو ،هتمأ ةرصنو ،هتعيرش ميكتح لىإ ةوعدلاو ،ملاسلإا ىلع  
مكح ىلع كلذ سكعنيف ،ةيناملعلا ةيار تعفر بازحأ نم  
ءافتناو طورشلا ققتح دعب لاإ ينيعت ىلع اهدارفأ نود ةفئاطلا  
عناولما  
 

نإو- اهيلإ زاينحلااو ةعيرشلا لىإ ةوعدل` نومئاقلا نوينالمبرلاو  
öطاطسف لىإ زانحا نمو ،نوروجام  -مهيرغ ينب مهدوجو في اولو  
هقحتسي ابم لك لمَاعيُو نوروزأم نوثمآف ةيناملعلا  
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Question 4: What if it is said: Can we call 
for the formation of an Islamic party? And 
how legitimate is the forming of parties? 
 
Answer: Given the current contexts that 
surround us, this is not prohibited. It depends 
on the readiness and good preparation for it. 
The goals sought by the reformers cannot be 
achieved all at once, so there is no harm in 
gradual progress and prudent building. 
 
It is crucial for the people of Islam to come 
together on common ground and to enter 
into political alliances with others, similar to 
Hilf al-Fudul and the Mutayyibin, to agree on 
supporting the oppressed, deterring the 
oppressor, achieving freedom for those 
calling to Allah, and expanding the 
implementation of Islam in the land and 
among the people. The Prophet صلى الله عليه وسلم said about 
such alliances, “I witnessed an alliance in the 
pre-Islamic era which I would not wish to 
have even red camels in exchange for it. If I 
were called to it in Islam, I would certainly 
respond the same51.”  
 
The term ‘hilf’ (pact, alliance) is closely related 
in meaning to hizb (party). Sheikh al-Islam 
Ibn Taymiyyah said, “As for the head of the 
party: it is the head of the group that forms a 
party, meaning they become a party. If they 
are united on what Allah and His Messenger 
have commanded, without any addition or 
omission, then they are believers who have 
their rights and bear their responsibilities... 52” 
 
The permissibility is supported by the general 
commands in the Quran and Sunnah to 
cooperate in righteousness and piety. As for 
the saying of the Prophet صلى الله عليه وسلم, “There is no 
alliance in Islam53,” it means: no alliance that 
necessitates heredity among the allies, nor an 
alliance on what Sharia forbids54. 
 
 

امو ؟يملاسإ بزح لىإ ىدانتن نأ نكيم له :ليق ول اذام -٤  
؟بازحلأا نيوكت ةيعورشم ىدم  
 

روظحبم سيل انفنتكت تيلا ةينامزلا تاقايسلا رابتع` اذه :باولجا ، 
هدشني ام نأ ىلع ،دادعتسلاا نسحو هل ؤيهتلا ىلع فقوتي وهو  
في اذإ جرح لاف ،ةدحاو ةعفد هققتح رسيتي لا حلاصلإا لهأ  
نيأتلما ءانبلاو فدالها جردتلا  
 

اميف عامتجلاا لىإ ملاسلإا لهأ ىعادتي نأ ناكبم ةيهملأا نمو  
فلح ىلع مهادع نم عم اوقلتي نأو ،ءاوس ةملك ىلع مهنيب  

، مولظم ةرصن ىلع اوقفتيل ينبيطلماو لوضفلا فلبح ةوسأ ،يسايس  
لمعلا ةعقر عيسوتو ،الله لىإ ةاعدلل ةيرلحا قيقتحو ،لماظلا عدرلاو  
فلاحلأا هذه نع صلى الله عليه وسلم لاق دقو ،دابعلا ينبو دلابلا في ملاسلإ`  

ولو ،معنلا رحم هب لي نأ بحأ ام ةيلهالجا في افلح تدهش ” 
“ تبجلأ ملاسلإا في هلثم لىإ تيعد   

 
ةيميت نبا ملاسلإا خيش لاق دقو ،بزلحا نم نىعلما بيرق فللحاو  

يرصت :يأ ،بذحتت تيلا ةفئاطلا سأر هنإف :بزلحا سأر امأو ” 
لاو ةدeز يرغ نم هلوسرو هب الله رمأ ىلع ينعمتمج اوناك نإف ،ز̀ح  
هملاك لخإ “ ...مهيلع ام مهيلعو مله ام مله نونمؤم مهف ناصقن  
الله هحمر  
 

برلا ىلع نواعتل` ةرملآا ةنسلاو باتكلا تامومعب زاولجا ديأتيو  
هانعمف “ملاسلاا في فلح لا”صلى الله عليه وسلم هلوق نم درو ام امأو ،ىوقتلاو  
عنم ام ىلع فلح لاو ،ينفلاحتلما ينب ثراوتلا بجوي فلح لا  
هنم عرشلا  
 
 
 
 
 

 
51 Reported by al-Bayhaqi in his Sunan (6/367), al-Tabari in Tahdhib al-Athar (the missing part) (1/17), and al-
Tahawi in Sharh Mushkil al-Athar (15/221). 
52 Majmu' al-Fatawa by Ibn Taymiyyah (11/92). 
53 Reported by al-Bukhari (2290), and Muslim (2529).  
54 Sharh Sahih Muslim by al-Nawawi (16/82). 
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As for the claim that political plurality 
through forming parties is not permissible in 
an Islamic state, this discussion is relevant 
when there is a state whose reference is Islam 
and whose laws are derived from Sharia. 
However, given the current dominance of 
secularism and the exclusive engagement of 
its adherents in political work, the principles 
of Sharia-politics in times of oppression and 
coercion are broader than in times of 
freedom and choice. Matters are based on 
averting the greater of two evils, achieving the 
higher of two benefits, and committing the 
lesser of two harms. 
 
It is beneficial for the Sons of the Da'wah, 
with its various groups today, to recognise 
that the current reality in our countries, in 
particular, is not yet ready to welcome Islamic 
advocates (du‘at) in advanced leadership 
positions such as ministries, let alone the 
presidency. The most appropriate and 
significant goal at this time is relative 
participation within these legislative and 
consultative councils, and the reclaiming of 
platforms for guidance, influence, education, 
teaching, culture, and preaching. This is better 
for the people, more beneficial, and less likely 
to create pretexts for attacks on the Ummah 
from all internal and external sides. Allah 
alone is the source of help. 
 
Question 5: What about accepting a civil 
state and the position on it? 
 
Answer: The term ‘civil state’ is used by 
secularists to mean a secular non-religious 
state, by liberals to mean a state elected by the 
people rather than the military, and by some 
Muslims to refer to a state that aligns with the 
Islamic state, not a theocratic state that 
governs by divine right, where the ruler is 
considered a representative of God, not of 
the nation, and where the ruler holds the 
exclusive right to legislate and declare what is 
permissible and forbidden! 
 
Therefore, within the framework of Islamic 
political jurisprudence, there is no objection 
to dealing with either the second or third 

في بازحلأا نيوكتب ةيسايسلا ةيددعتلا زاوج مدع نم لاقي امو  
اهتيعجرم ةلود مايق دنع هتشقانم يرتج انمإ اذهف ؛ةيملاسلإا ةلودلا  
يه ام ىلع لالحاو امأ ،هتعيرش نم دمتست اهنيناوقو ملاسلإا  
نإف ،يسايسلا لمعل` اهلهأ دارفناو ،ةيناملعلا ديست نم هيلع  
لا الم ،فاستعلااو رهقلا لاوحأ في عستت ةيعرشلا ةسايسلا دعاوق  
مظعأ عفد ىلع ةينبم روملأاو ،رايتخلااو ةعسلا لاح هل عستت  
نيررض فخأ باكتراو ،ينتحلصلما ىلعأ ليصتحو ،ينتدسفلما  
 

نأ مويلا اهفئاوط فلتخبم ةيملاسلإا ةوعدلا ءانبلأ يرلخا نمو  
ةاعدلا لابقتسلاا دعب أيهتي لم ةصاخ kدلاب في عقاولا نأ اوملعي  

دوصقلما نأو ةس*ر نع لاضف ةرازوك ةمدقتم ةيدايق عقاوم في  
هذه لخاد ةيبسنلا ةكراشلما وه ةنولآا هذه في بسانلما مظعلأا  
ةيبترلاو يرثأتلاو هيجوتلا ربانم ةداعتساو ،ةيروشلاو ةيباينلا سلاÁا  
دايجإ نم دعبأو ،عفنأو سانلل يرخ اذهف ،ةوعدلاو ةفاقثلاو ميلعتو  
اللهو ،يجراخو يلخاد بناج لك نم ةملأا ىلع بلُاكتلا عئارذ  
ناعتسلما هدحو  
 

؟اهنم فقولماو ةيندلما ةلودل? لوبقلا نع اذام -٥   
 
ةلودلا اÌ نوديري نويناملعلا اهقلطي ةيندلما ةلودلا :باولجا  
بعشلا نم ةبختنلما ةلودلا اÌ نوديري نويلابريللا قلطيو ،ةينيدلالا  
ةلودلا قفاوي ام ىلع ينيملاسلإا ضعب اهقلطيو ،شيلجا نم سيلو  

، يلهلإا قلح` مكتح تيلا ةيطارقويثلا ةلودلا لباقي امو ،ةيملاسلإا  
صتيخ تيلاو ،ةملأا نع لا ،هللإا نع ابئk اهيف مكالحا برتعي تيلاو  
عيرشتلاو يمرحتلاو ليلحتلا قبح اهيف مكالحا  
 

يأ عم لماعتلا نم عنام لا ةيعرشلا ةسايسلا هقف لظ يفف ؛هيلعو  
رشلا ةعقر ليلقتو يرلخا ةعقر عيسوتل ثلاثلا وأ نياثلا ينموهفلما نم  
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concept to expand the scope of good and 
reduce the scope of evil. 
 
As for the first meaning, it contradicts the 
social contract of these countries on the one 
hand, and those who call for it are an obscure 
minority with no significant weight in society 
on the other hand. They are influenced by 
what happened in Europe under the corrupt 
rule of the popes, which was based on deviant 
beliefs, false cosmological theories, 
disgraceful practices and behaviours, and a 
disregard for the intellect of rational people 
and the knowledge of empirical scientists. 
There is nothing in our religion or history that 
resembles this corrupt European legacy. 
 
Abandoning ruling by what Allah has revealed 
as major disbelief and the immediate and 
unconditional implementation of Sharia might 
not be suitable as the current phase’s public 
stance. This is because it could provide 
grounds for defamation and obstruction of 
Allah’s path, and strengthen the claims of 
secularists who seek support from Jews and 
Christians in the West. 
 
This should be considered in light of Sharia-
politics. 
 
There is no objection to cooperating in this 
matter with non-Islamic advocates and non-
Muslims under this understanding, so as to 
avoid the forming of a civil state according to 
an extreme secular concept. 
 
Cooperating with non-Islamic advocates and 
non-Muslims is not prohibited or rejected 
when establishing justice, reducing evil, or 
preventing harm. 
 
It is permissible for a sinner, innovator, and 
dhimmi (non-Muslim under the protection of 
Islam) to join the Muslims in jihad and 
receive a share of the spoils, provided their 
betrayal is protected against and their 
goodwill towards Muslims is assured55. 
 

 
 

نمَو ةهج نم دلابلا هذله يعامتجلاا دقعلا فيانيف لولأا نىعلما امأو  
يهو ،ىرخأ ةهج نم عمتÁا في اله نزو لا ةرومغم ةيلقأ هب يداني  

نيبلماو دسافلا تاوبابلا مكح نم و̀روأ في ىرج ابم ةرثاتم اذه في  
تايكولسلاو تاسراممو ،ةفئاز ةينوك تeرظنو ةفرحنم دئاقع ىلع  
ينيبيرجتلا ءاملعلا ملعو ،ينلقاعلا لوقعب فافختساو ةنيشم ، 
دسافلا بيورولأا ثرلإا كلذ نم ءيش انيخرß وأ اننيد في سيلو  
 

بركأ ارفك  لزنأ الله  ام  يرغب  مكلحا  كرت  نوك  عسوتلا في  لىإ  لوخدلا   
في حلصي لا دق طرش وأ ديق نود اروف ةعيرشلا قيبطت بوجوو  
عئارذ دجِويُ هنإ ثيح ؛ةلحرلما راعش نوكي نلأ ةنهارلا لالحا  
ينيناملعلا يواعد ةيوقتو ،الله ليبس نع دصلاو عينشتلا  
ينيبرغلا نم ىراصنلاو دوهيل` مهؤاوقتساو   
 

ةيعرشلا ةسايسلا ءوض في هيلإ رظنلا يغبني ام اذهو  
 

يرغ عم مهفلا اذه ءوض في رملأا اذه في نواعتلا نم عنام لاو  
ةيندلما ةلودلل رايتخا عقي لا تىح ،ينملسلما يرغو ينيملاسلإا  
ولغلا في طرفلما نياملعلا موهفلم`  
 

لاو ،اعونمم سيل ينملسلما يرغو ينيملاسلإا يرغ عم لماعتلاو  
ررض عفد وأ رش فيفتخ وأ قح قاقحإ في اضوفرم  
 
في ملاسلإا لهأ عم يمذلاو عدتبلماو يصاعلا جورخ زويج لب  
نسيح نأو ،مهتنايخ نمَؤتُ نأ ةطيرش مئانغلا نم نوطعيو داهلجا  
ملاسلإا لهلأ مهحصنو مهيأر  
 
 
 
 
 
 

 
55 Al-Mughni by Ibn Qudamah (9/207-206). 
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The relationship with non-Muslims is built on 
numerous principles, including Allah’s saying. 
“O mankind, indeed We have created you 
from male and female and made you peoples 
and tribes that you may know one another56,” 
and His saying, “Invite to the way of your 
Lord with wisdom and good instruction57,” 
and His saying, “And cooperate in 
righteousness and piety, but do not cooperate 
in sin and aggression58.” 
 
Question 6: Is what is happening in our 
lands considered a fitnah (tribulation) 
that should be avoided? 
 
Answer: The term ‘fitnah’ has several 
meanings, including trial and test. Allah says, 
“Do people think that they will be left to say, 
‘We believe,’ and they will not be tested? And 
We certainly tested those before them, and 
Allah will surely make evident those who are 
truthful, and He will surely make evident the 
liars59.” 
 
And it also includes situations of confusion 
and ambiguity, leading to division and 
disagreement, whether accompanied by 
fighting or not; these are also considered 
fitnah. Ibn Taymiyyah, may Allah have mercy 
on him, said, “The fitan (trials) which involve 
mutual shunning, hatred, slander, and cursing 
are fitnah, even if they do not reach the level 
of fighting60.” 
 
If someone cannot discern the truth during 
times of fighting, they are not obligated to 
withdraw and distance themselves from what 
they are not capable of doing. 
 
As for considering what is happening as a 
fitnah, this is not correct as of now. And 
considering that the obligatory stance—if it 
were a fitnah—is to withdraw, is also a 
mistake. 
 

هلوق اهنم ،ةيرثك لوصأ ىلع نىبت ملاسلإا لهأ يرغ عم ةقلاعلاو  
مْكُانَلْعَجَوَ ىٰثَنأُوَ رٍكَذَ نمِّ مكُانَقْلَخَ kَّإِ سُاَّنلا اهَُّـيأَ eَ”لىاعت  

كَبِّرَ لِيبِسَ لىَٰإِ عُدْا”لاعت هلوقو ،“اوفُرَاعَـَتلِ لَئِابَـَقوَ ًو̀عُشُ   
برِِّلْا ىلَعَ اونُوَاعَـَتوَ”لاعت هلوقو ،“ةِنَسَلحَْا ةِظَعِوْمَلْاوَ ةِمَكْلحِِْ`  

“ نِاوَدْعُلْاوَ ثمِْلإِْا ىلَعَ اونُوَاعَـَت لاَوَ ىٰوَقَّْـتلاوَ  
 

؟لزتعتُ ةنتف ¢دلاب في يريج ام برتعي له -٦   
 
بَسِحَأَ لىاعت لاق ،رابتخلااو ءلاتبلاا :اهنم ،ناعم ةنتفلل :باولجا  
نَيذَِّلا اَّنـَتـَف دْقَلَوَ .نَونُـَتفْـُي لاَ مْهُوَ اَّنمَآ اولُوقُـَي نأَ اوكُترَْيُ نأَ سُاَّنلا  
ينَبِذِاكَلْا َّنمَلَعْـَيلَوَ اوقُدَصَ نَيذَِّلاُ óَّا َّنمَلَعْـَيلَـَف مْهِلِبْـَق نمِ  
 

قاترفا نم هنع أشني امو ،هابتشلااو سابتللاا نم عقي ام :اهنمو  
لاق ،؛تنف وهف لاتق نكي لم مأ لاتق هعم ناكأ ءاوس ،فلاتخاو  
ضغابتلاو رجاهتلا اهيف عقي تيلا تنفلاو :الله هحمر ةيميت نبا  
فيسلا غلبت لم نإو ،تنف يه كلذ ننحو نعلاتلاو نعاطتلاو  

 
نأو لزتعي نأ هيلع لاف لاتتقلاا لاح في قلحا هل ينبتي لم نمو  
هيلع ردقي لا امع دعتبي   
 
بجاولا نأ رابتعا امأو ،نلآا لىإ حصي لاف ةنتف يريج ام رابتعا امأ  

اضيأ أطخف لازتعلاا وه -ةنتف تناك ول- الهايح  
 
 
 
 
 
 
 
 
 

 
56 Surah al-Hujurat, verse 13.  
57 Surah al-Nahl, verse 125.  
58 Surah al-Ma'idah, verse 2. 
59 Surah al-Ankabut, verses 2-3. 
60 Jami' al-Masa'il by Ibn Taymiyyah (6/42). 
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In the fitnah that involved fighting, a group 
of the Companions, may Allah be pleased 
with them, fought on both sides, while 
another group abstained. 
 
What is happening in our countries fall into 
the first category, not the second. Therefore, 
everyone must strive to achieve good, avert 
evil, increase benefits, and reduce harms. 
 
For the people of Islam to withdraw from the 
matter means its complete loss, the 
dominance of enemies over Islam, and the 
missed opportunity for the people of 
goodness and the calling to Allah. 
 
Question 7: What is the duty regarding 
the provocative actions currently being 
carried out by some Christians and their 
repeated aggressions against Muslims? 
 
Answer: The Christians of Egypt should 
remember their secure coexistence under the 
protection of Muslims for successive 
centuries and the tolerance, familial relations, 
and kindness they have been treated with. 
They should not answer to a resentful 
minority among them, either from within or 
from the Copts abroad, who deceive them 
and sacrifice their security and stability. 
 
And the people of Islam must deny the 
Zionist-aligned West any pretext for foreign 
intervention in Egypt under the pretence of 
persecuting a Christian minority or alleviating 
the oppression allegedly inflicted upon them. 
Allah Almighty says, “And do not argue with 
the People of the Scripture except in a way 
that is best, except for those who commit 
injustice among them61.” 
 
There is no doubt that allowing official 
authorities to handle these destructive 
demonstrations is more beneficial than 
popular confrontations, which may incite 
turmoil and provoke crises. 
 
 

الله يضر ةباحصلا نم ةفئاط لتاق لااتق تنمضت تيلا تنفلا فيو  
تلزتعا ةفئاطلاو ،ينلتاقتلما ينتفئاطلا اتلك عم مهنع  
 

ىلع يعسلا بجيف ،نياثلا لا ،لولأا عونلا نم kدلاب في يرالجاو  
راضلما ليلقتو لحاصلما يرثكتو رشلا ءردو يرلخا ليصحتل دحأ لك  
 

ءادعلأا ةبلغو ،لاح لكب هعايض نيعي رملأل ملاسلإا لهأ لازتعاو  
ةوعدلاو يرلخا لهأ ىلع ةنخاسلا ةصرفلا تيوفتو ،ملاسلإا ىلع  
الله لىإ  
 

نم ةزفتسم تاسرامم نم نلآا يريج ام ءازإ بجاولا ام - ٧  
؟ينملسلما ىلعرركتلما مهئادتعاو ىراصنلا ضعب لبق   
 
فنك في نملآا مهراوج اوركذي نأ رصم ىراصن ىلع :باولجا  

، ةحامسلا نم هب اولموع امو ،ةعباتتم نورقل ملاسلإا لهأ  
ةلقل اوبيجتسي لاأ مهيلعو ،ناسحلإاو برلاو ةرهاصلما تاقلاعو  
مÌ نوررغي نيذلا رجَهْلما طابقأ نم وأ ،لخادلا نم مهيف ةروتوم  
مهرارقتساو مهنمÅ نوحضيو  
 

دايجÖ ينهصتلما برغلا ىلع ةصرفلا اوتوّفي نأ ملاسلإا لهأ ىلعو  
وأ ،ةينارصنلا ةيلقلأا داهطضا معزب رصم في بينجلأا لخدتلا عئارذ  
بِاتَكِلْا' لَهْأَ اولُدِاتجَُ لاَوَ”لىاعت لاق دقو ،اهيلع عقاولا ملظلا عفر  

“ مْهُْـنمِ اومُلَظَ نَيذَِّلا َّلاإِ نُسَحْأَ يَهِ تيَِّلِ` َّلاإِ  
 

كلت عم لماعتلل ةيسمرلا ةزهجلأل لاÁا حاسفإ نأ كش لاو  
يرثي دق يذلا بيعشلا يدصتلا نم عفنأ وه ةيبيرختلا تارهاظلما  
نلمحا كريحو تنفلا  
 
 
 
 
 
 
 

 
61 Surah al-Ankabut, verse 46. 
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As for the issue concerning the Muslim 
women detained in churches in Egypt, the 
Egyptian judiciary will inevitably deliver its 
just verdict, providing a compelling argument 
for their release and return to the embrace of 
Islam and the Muslims. Therefore, the people 
of da'wah should reassure the hearts of the 
Muslims and restrain their hands until justice 
is achieved and oppression is defeated. Then 
the believers will rejoice at Allah’s victory. 
Allah Almighty says, “And say, ‘Truth has 
come, and falsehood has vanished. Indeed, 
falsehood is bound to vanish62’”, and “And 
Allah is in control over his affair, but most of 
the people do not know63.” 
 
Question 8: Is it correct to say that those 
Muslims who do not participate in the 
political process today are extremists? 
 
Answer: Political participation is not an 
individual obligation; rather, it is a communal 
obligation. Whoever performs it and things 
are organised then he has achieved the 
objective and removed hardship. Given the 
current confusion and the conflicting interests 
and harms, those who refrain from it have 
their justifiable reasons, and there is no blame 
in an issue based on ijtihad regarding its 
context. It is not appropriate in the context of 
a flawed democracy to consider acceptance of 
the democratic process as the criterion for 
moderation or extremism. Likewise, it is 
incorrect to assert that Islamic work must 
proceed exclusively in this path and no other. 
The establishment of Allah’s religion can be 
achieved through this means and also through 
others. 
 
In any case, everyone is facilitated for what 
they were created for, prepared to practice it, 
and able to bear its burdens. When communal 
obligations conflict, the most important and 
beneficial should be prioritised, and what a 
Muslim is capable of and finds easy should be 
given precedence over what they are 
incapable or find difficult. 

نإف ؛رصم سئانك في تاروسألما تاملسلما eاضقب قلعتي ام امأو  
ةجلحا موقتسو ،دبلاو ةلداعلا هتملك اهيف لوقيس يرصلما ءاضقلا  
لهأ ىلعف ،هلهأو ملاسلإا ةيرظح لىإ نÚدوعو نهرسأ كفل ةمزللما  
تىح مهيديأ اوفكيو ،ملاسلإا لهأ بولق ىلع اوطبري نأ ةوعدلا  
الله رصنب نونمؤلما حرفي ذئدنعو ،ملظلا رحدنيو لدعلا ققحتي  
نَاكَ لَطِابَلْا َّنإِ لُطِابَلْا قَهَزَوَ ُّقلحَْا ءَاجَ لْقُوَ”لىاعت لاق  
لاَ سِاَّنلا رَـَثكْأَ َّنكِلَٰوَ هِرِمْأَ ىٰلَعَ بٌلِاغَُ óَّاوَ” لاقو ،“اقًوهُزَ  

“ نَومُلَعْـَي  
 

في ينيملاسلإا نم كراشي لم نم ن¨ لوقلا هجتي له -٨  
؟فرطتم وهف مويلا ةيسايسلا ةيلمعلا   
 
ةضيرف يه انمإو ،ايّنيع ابجاو تسيل ةيسايسلا ةكراشلما :باولجا  

دوصقلما هب ققتح دقف روملأا هب تمظتناف اÌ ماق نمف ،ةيئافك  
دسافلماو لحاصلما عفادتو ليالحا سابتللاا عقاولا فيو ،جرلحا عفتراو  
رمأ في هيلع بيرثت لاو ،برتعت تيلا هتجح هل هنع ضرعأ نم نإف  
ةيطارقيمد عقاو في لابح حلصي لاو ،هطانم ةهج نم يداهتجا  
ةبعلل` لوبقلا وه فرطتلا وأ لادتعلاا رايعم برتعي نأ ةصقتنم  
بيج يملاسلإا لمعلا نÅ اضيأ لوقلا حصي لا امك ،ةيطارقيمدلا  
لىاعت الله نيد ةماقإ نإف ،هيرغ في لا ،رامضلما اذه في يرسي نأ  

دبلاو هيرغ نم اضيأ ىتأتت اÊإف ،ليبسلا اذه نم ىتأتت امك  
 

عاطتساو ،هتسراملم أيÚو ،هل قلخ الم رسيم /لاك نإف لاح لكبو  
اهعفنأو اهلاوأ مدقي ةيئافكلا ضئارفلا محازت دنعو ،هئابعأ لحم  
رسعت وأ ،هنع زجع ام نود هل ارسيتم هيلع ارداق ملسلما ناك امو  
هيلع  
 
 
 
 
 

 
62 Surah al-Isra', verse 81. 
63 Surah Yusuf, verse 21. 
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All participants in these political practices 
should beware of compromises that do not 
yield significant benefits and advantages, and 
of accepting or practicing something that is 
not permissible according to Sharia without 
valid justification. 
 
Finally, they should also be cautious of 
secularists’ attempts to divide the Islamic 
movement into moderates and extremists, an 
old and ongoing strategy that continues to 
evolve. 
 
Anis Mansour said, “The National Party 
includes the slogan of Islamic Sharia in its 
program to split the fundamentalist 
opposition. This strategy needs more time to 
succeed64.” 
 
Question 9: What stages should the 
contemporary Islamic da'wah adopt now 
that its groups have begun political 
participation and parliamentary life? 
 
Answer: Preparing for political participation 
is essential and indispensable. It will to go 
through several stages, including: 
 
1. Political Education: Islamic advocates 

and students of knowledge first need to 
study the jurisprudence of Sharia-politics 
to establish its constants, understand the 
points of consensus, and recognise areas 
of disagreement and flexibility. This 
should be followed by studying 
contemporary political science, its 
principles, and foundations, familiarising 
themselves with its trends and 
terminology to evaluate its experiences 
and practices. This includes 
understanding the pros and cons of its 
practice, reviewing the experiences of 
Muslims in this field, and learning from 
the lessons of Sudan, Turkey, Kuwait, 
Bahrain, Indonesia, Pakistan, and other 
countries. 

 
 
 

نم اورذيح نأ ةيسايسلا تاسراملما هذه في ينكراشلما مومع ىلعو  
ةسراممو لوبق نمو ،ةبلاغ عفانمو ةحجار لحاصبم لباقت لا تلازانت  
هربري وأ هغوسي ام يرغ نم اعرش ليح لا رمأ  
 

رايتلا قش ينيناملعلا تلاوامح نم -اضيأ- رذحيلف ؛ايرخأو  
ةثيدح ةيمدق تلاوامح يهو ،ينفرطتمو ينلدتعم لىإ يملاسلإا  
ةنولتم ةددجتمو  
 
ةيملاسلإا ةعيرشلا راعش عضي نيطولا بزلحا :روصنم سينأ لوقي  

ةيجيتاترسلاا هذهو ،ينيلوصلأا ينضراعلما قش لجأ نم همجkرب في  
حجنت يكل تقولا نم ديزم لىإ جاتتح  
 

ةيملاسلإا ةوعدلا اهانبتت نأ يغبني تيلا لحارلما يه ام -٩  
ةايلحاو ةيسايسلا ةكراشلما في اهفئاوط تعرش دقو ةرصاعلما  
؟ةيباينلا   
 
هنع نىغ لاو هنم دبلا رمأ ةيسايسلا ةكراشملل ؤيهتلا نإ :باولجا  

: اهنم ،لحاربم ريم هنأ هريدقت فيو  
 

ملعلا ةبلطو ةاعدلا مومع جاتيح ثيح :يسايسلا فيقثتلا -١  
اهتباوث طبضل كلذو ؛ةيعرشلا ةسايسلا هقفل ةسارد لىإ لاوأ  
نم دبلا ثم ،ةعسلاو فلالخا نطاومو ،اهيف عاجملإا عضاوم ةفرعمو  
علاطاو ،هتامدقمو ،هئدابمو ،رصاعلما ةسايسلا ملعل ىرخأ ةسرادم  
اكاردإو ،هتاسراممو هبراجتل ايموقت هتاحلطصم ةفرعمو ،هتارايت ىلع  
اذه في ينيملاسلإا براجتل ةًعجارمو ،هتايبلسو هتسرامم تايبايجلإ  

، تيوكلاو ،ايكرتو ،نادوسلا سورد نم ةدافتسلااو ،رامضلما  
ناطولأا رئاس نم اهيرغو ،ناتسكو̀ ،ايسينودنإو ،نيرحبلاو  
 
 
 
 
 
 
 

 
64 Magazine al-Yassar, Issue 1, March 1990 (p. 50). 
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2. Political Training: This includes raising 
awareness, gaining knowledge, training 
and practice. This can be achieved by 
engaging in various forms of political 
work within municipalities, local councils, 
student and work unions, forming 
political pressure groups, and interacting 
positively with different segments of 
society. This process should develop 
political behaviour, practice, and a 
political-sense among the members of the 
Islamic da'wah and the community as a 
whole, so that the average person 
understands that his vote is a trust and 
that supporting political causes is both a 
religious and societal responsibility. 
 
There is no doubt that promoting the 
comprehensiveness of Islam as a religion, 
state, practice and application is one of 
the most important objectives that the 
sons of Islam should be educated and 
raised on in these challenging 
circumstances. 

 
3. Political Struggle and Ijtihad: This 

stage involves the establishment of 
political parties and entities, addressing 
contemporary issues, practicing Sharia-
politics, academically and practically 
addressing the current reality, forming 
alliances with like-minded individuals, 
confronting the enemies of the Ummah 
and religion, and presenting clear 
arguments against secularists, liberals, and 
dissenters. It also involves understanding 
the positions and stances of the 
opposition in their opposition and 
resistance to Sharia-politics. 
 
During this stage, efforts are made 
practically to establish Allah’s Sharia 
instead of the policy of ‘throwing dust in 
the eyes,’ as one academic described it, 
“When we look at the constitutions of 
Islamic countries, we find that most of 
them merely include the well-known 
statement ‘Islam is the religion of the 
state.’ This statement does not obligate 
the state to implement the rulings of 
Islamic Sharia. It is merely a respectful 

بيردتلاو ةفرعمو يعولا ةيمنت نمضتي اذهو :ةيسايسلا ةيبترلا -٢  
تايللمحاو تeدلبلا في يسايسلا لمعلا طانمأ للاخ نم ،ةسراملماو  
طغضلا تاعاجم نيوكتو ،ةينهلما ت`اقنلاو ةيبلاطلا تاداتحلااو  
اهعم لعافتلاو ،ةفلتخلما عمتÁا حئارش عم لماعتلاو ،يسايسلا  
يسايس سح ومنيو ةسرامم ققحتتو كولس نوكتي ثيبح ،ايبايجإ  

عراشلا لجر كردي ثيبح ،هِرِسÅَِْ عمتÁاو ةيملاسلإا ةوعدلا ءانبلأ  
ةيلوؤسم ةيسايسلا هeاضق ةرصنب ةمايق نأو ،ةنامأ هتوص نأ  

ءاوس دح ىلع ةيعمتمجو ةيعرش  
 

ةسراممو ةلودو انيد ملاسلإا لومشب ملعلا ةعاشإ نأ كش لاو  
في ملاسلإا ءانبأ اهيلع بىري نأ بيج تيلا دصاقلما مهأ نم اقيبطتو  
ةبعصلا فورظلا هذه  
 

اهيف سَُّسؤَـُت ةلحرم هذهو :يسايسلا داهتجلااو داهلجا -٣  
، ةيرصعلا لزاونلل اهيف ىَّدصَتَـُيو ،ةيسايسلا تkايكلاو بازحلأا  

ةلجاعم عقاولا الهلاخ نم لجَُاعَـُيو ،ةيعرشلا ةسايسلا اهيف سُرَاتمَُو  
ءادعأ اهيف هُجَاوَـُيو ،ينقفاولما عم اهيف فُلَاحَتَـُيو ،ةيلمعو ةيملع  
فوفصلاو ينيلابريللاو ينيناملعلا ىلع ةجلحا ماقتو ،نيدلاو ةملاا  
مهتضراعم في ينضراعلما فقاومو لزانم فرَعتُو ،ينفلاخلما  
ةيعرشلا ةسايسلل مهتمداصمو  
 

الله ةعيرشل ينكمتلل يلمع لكشب ةلحرلما هذه للاخ نم ىعسيُو  
اهنع برع تيلاو “نويعلا في دامرلا رِّذَ ”ةسايس نم لادب لىاعت  
لودلا يرتاسد ىلع ةرظن انيقلأ ننح اذإو :لاقف ينييمداكلأا دحأ  
يرهشلا صنلا كلذ ىلع ترصتقا دق اهتيبلاغ دنج اننإف ؛ةيملاسلإا  
مازتلا هيلع بتتري لا صن وهو ،“ةلودلا نيد ملاسلإا”فورعلما  
ةباثبم لاإ وه امو ،ةيملاسلإا ةيعرشلا ماكحأ قيبطتل` ةلودلا ىلع  
ةرافك ةباثبم وأ ةيبلغلأا اÌ نيدت تيلا ةينيدلا ةديقعلل ةيمرك ةيتح  
اÚاعيرشت في ةعيرشلا ماكحأ مازتلا مدعل ةلودلا اهمدقت  
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acknowledgment of the religion to which 
the majority adheres or an atonement 
offered by the state for not adhering to 
Sharia rulings in its legislation65.” 

 
 

 
65 The Crisis of Political Thought by Dr. Abd al-Hamid Mutawalli (p. 23). 


